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PREFACE  BY  THE  EDITOR. 


THE  following  treatise  is  sound,  sensible,  and  scrip- 
tural. Being  plain  and  concise,  it  is  very  suitable  for 
general  circulation.  It  is  given  here  as  first  published, 
except  that  the  Editor  has  divided  it  into  chapters 
and  sections ;  and  has  removed  to  the  bottom  of  the 
page  the  Latin  quotations  it  contained,  having  given 
in  the  text  a  translation  of  them.  The  work  is  other- 
wise printed  faithfully,  with  no  material  change  in  any 
of  its  expressions,  with  no  curtailments,  nor  additions, 
except  in  trifling  instances,  owing  to  its  being  divided 
into  chapters. 

Of  the  Author,  the  Editor  knows  no  more  than 
what  he  says  of  himself  in  the  title-page  of  his  work 
(that  he  abjured  Popery  in  London,  in  1671)  and  at 
the  conclusion  of  this  treatise.  It  is  not  with  the  man, 
but  with  his  reasoning,  that  we  have  to  do.  Truth 
and  fame  are  not  necessarily  connected,  nor  are  they 
often  found  in  the  same  person.  Temptations  accom- 
pany distinctions,  and  frequently  lead  to  errors  of  the 
worst  kind.  A  teachable  spirit  and  a  humble  mind 
are  the  best  requisites  for  the  attainment  of  truth. 
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The  man  who  sincerely  prays  for  divine  teaching,  and 
honestly  follows  what  he  learns  from  God's  word,  will 
inevitably  be  led  in  the  right ;  while  he  who  trusts 
to  his  own  wisdom,  and  listens  to  the  varying  opinions 
of  men,  however  great  his  talents  may  be,  will  be 
always  in  danger  of  being  led  astray  by  some  phantom 
or  another. 

The  main  pillar  and  prop  of  the  Church  of  Rome 
is  tradition.  What  that  Church  maintains  is  this, — 
That  a  part  of  God's  word  is  in  the  Scriptures,  and  that 
a  part  of  it  has  been  by  the  word  of  mouth  handed 
down  to  posterity  by  the  Church  or  by  its  Bishops. 
This  position  is  wholly  untenable.  That  a  part  of 
God's  revealed  will  has  been  left  to  be  orally  trans- 
mitted to  future  ages,  is  altogether  destitute  of  proof. 
There  is  nothing  in  God's  written  word  to  justify  such 
an  opinion.  The  proof  depends  wholly  on  tradition, 
or  rather  the  assertion  of  the  Church  of  Rome.  Tra- 
dition holds  the  Church,  and  the  Church  avouches  for 
the  truth  of  tradition,  and  that  by  tradition.  They 
are  mutual  friends,  who  swear  to  any  thing  the  other 
may  say.  Their  friendship  is  so  necessary,  that  one 
cannot  exist  without  the  other.  Tradition  and  the 
Church  of  Rome  must  stand  or  fall  together :  and  the 
sooner  they  fall,  the  better  for  the  interest  of  true  re- 
ligion. Their  combination  has  been  most  injurious  to 
the  truth  of  God  and  his  Gospel,  and  most  ruinous  to 
the  present  well-being  and  the  future  prospects  of 
mankind. 

Attempts  have  indeed  been  made  to  adduce  some- 
thing from  Scripture  in  favour  of  tradition.  An  infe- 
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rence  has  been  drawn,  to  countenance  it,  from  the 
promises  made  by  Christ  to  his  Apostles,  and,  through 
them,  to  their  successors  in  the  ministry, — that  he 
should  be  with  them  till  the  end  of  the  world, — and 
that  the  Holy  Spirit  should  lead  them  into  all  truth. 
But  these  and  similar  promises  say  nothing  about  tra- 
dition ;  nor  is  there  any  evidence  to  prove,  that  "  all 
the  truth"  to  which  they  were  to  be  led,  is  not  con- 
tained in  their  writings.  Besides,  the  promises  were 
not  made  to  mere  successors  in  the  office ;  but  to  Christ's 
faithful  ministers,  to  such  as  should  have  the  faith  and 
spirit  of  the  Apostles.  The  Church  of  Rome  herself 
must  allow,  that  some  bishops  and  priests,  even  in  the 
first  ages,  became  heretics.  How  came  they  such, 
when  they  were  regularly  appointed  to  their  office,  if 
the  promises  are  to  be  taken  as  belonging  to  the  office, 
and  not  to  the  character  ?  It  is  to  such  as  believe  in 
Christ,  love  him,  and  keep  his  commandments,  that  the 
Holy  Spirit  is  promised  as  the  "  teacher  of  all  things." 
See  John  xiv.  12.  15.  21.  23.  26. 

This  error  is  the  same  as  that  into  which  the 
Jewish  Church  had  fallen  in  our  Saviour's  time.  The 
Jews  thought,  they  must  have  been  the  people  of  God, 
because  they  were  lineally  descended  from  Abraham, 
to  whom  the  promises  were  made.  John  viii.  33. 
Did  our  Saviour  admit  this  claim  ?  No.  Their  spirit, 
conduct  and  faith,  as  he  clearly  tells  them,  were  evident 
proofs,  that  they  were  not  the  children  of  God,  though 
by  descent  the  children  of  Abraham.  They  indeed 
proved  by  their  works,  that  they  were  the  children  of 
the  Devil.  The  promises  made  to  Abraham  did  not 
belong  to  them,  because  they  had  not  his  faith,  nor 


manifested  his  spirit,  nor  did  his  works.  The  promises 
of  Christ  to  his  Apostles  must  be  understood  with  the 
same  limitation.  They  belong  only  to  those  who  pos- 
sess and  teach  the  same  faith,  manifest  the  same  spirit, 
and  maintain  the  same  conduct.  If  any  of  their  fol- 
lowers differ  from  them  in  these  things,  they  forfeit 
the  promises  made  to  them  ;  as  the  Jews  forfeited  the 
promises  made  to  Abraham.  The  promises  made  to 
the  Apostles  belong  no  more  to  the  office,  than  those 
made  to  Abraham  to  a  mere  natural  descent.  That 
we  may  therefore  know  who  are  the  real  followers 
and  successors  of  the  Apostles,  we  must  compare  their 
doctrines,  spirit,  and  conduct,  with  those  of  the 
Apostles.  And  we  have  enough  recorded  in  God's 
written  word  (allowing,  for  argument's  sake,  that 
some  things  have  been  left  unrecorded)  to  make  the 
comparison. 

To  mention  only  a  few  particulars ; — the  Apostles 
gpeak  only  of  one  Saviour,  one  mediator,  and  one  ad- 
vocate. Acts  iv.  12.  1  Tim.  ii.  5.  1  John  ii.  1.  But 
the  priests  of  the  Roman  Church  speak  of  many  Sa- 
viours, many  mediators,  and  many  advocates  ;  for  they 
teach  their  people,  to  pray  to  the  Virgin  and  to  num- 
berless saints  to  save  them,  to  intercede  and  plead  for 
them. — The  Apostles  declare,  that  Christ  was  once 
offered,  that  he  offered  one  sacrifice  for  sins,  that  his 
blood  cleanseth  from  all  sin,  that  there  is  forgiveness 
of  sins  through  his  blood,  and  that  where  forgiveness 
or  remission  is,  there  is  no  more  offering  for  sin. 
Heb.  ix.  28 ;  x.  12.  1  John  i.  7.  Col.  i.  14.  Heb.  x.  18. 
But  the  priests  teach,  that  Christ  is  offered  up  often  as 
a  sacrifice  for  sins,  that  he  is  so  offered  in  the  mass, 


that  in  it  "  is  offered  to  God  a  true,  proper  and  pre- 
paratory sacrifice  for  the  living  and  the  dead,"  and 
that  through  this  sacrifice  is  obtained  "  the  remission 
of  sins." — The  Apostles  teach  everywhere,  that  all 
who  repent  of  sin,  and  believe  in  Christ  as  their 
only  Saviour,  shall  be  saved,  that  God's  promises 
belong  only  to  those  who  are  in  Christ,  and  that  all 
those  are  in  him,  who  believe  in  him  with  the  heart, 
and  evidence  their  faith  by  love  to  God  and  man. 
Acts  x.  43 ;  xvi.  31.2  Cor.  i.  20.  Gal.  v.  6.  But  the 
priests  maintain,  that  none  shall  be  saved  but  the 
members  of  their  Church,  that  the  promises  of  God 
are  all  in  the  gift  of  the  Pope,  and  that  none  are  en- 
titled to  them  but  those  who  shew  their  love  to  him 
by  submitting  to  his  authority. — How  unlike  and  even 
contradictory  are  these  doctrines  of  the  priests  and 
those  of  the  Apostles !  Even  heathen  priests  might 
as  well  claim  the  right  of  succession :  they  differ  not 
much  more  widely  from  what  was  taught  by  the 
Apostles  of  our  Lord.  It  may,  at  least,  be  justly 
asserted,  that  the  doctrines  and  practices  of  the  Romish 
priests  are  far  more  like  those  of  heathen  priests  than 
they  are  like  those  of  the  Apostles. 

But  tradition,  as  it  appears,  helps  to  reconcile  these 
widely  different  doctrines  ;  and  by  its  means  also  many 
new  doctrines,  as  well  as  ceremonies,  have  been  intro- 
duced. There  is,  it  seems,  a  very  large  stock  of  this 
commodity,  preserved  whole  and  entire,  pure  and  un- 
adulterated, and  communicated  by  word  of  mouth  by 
one  generation  to  another.  That  this  stock  was  in 
existence  in  the  time  of  the  early  Fathers  of  the 
Church,  we  have  no  proof:  on  the  contrary,  we  have 


the  clearest  evidence  that  they  knew  nothing  of  it. 
They  often  speak  of  the  Scriptures,  and  refer  con- 
stantly to  them  in  their  writings  :  but  they  never  men- 
tion any  thing  of  a  stock  of  traditionary  truths,  not 
recorded  in  the  Scriptures.  If  they  had  a  deposit  of 
this  kind,  they  surely  would  have  given  some  account 
of  it.  But  they  most  clearly  disavow  every  tradition 
— every  traditionary  doctrine,  but  what  is  recorded  in 
the  Scriptures,  as  will  appear  from  the  following  pas- 
sages, translated  from  Iraeneus,  Tertullian,  Cyprian, 
Athanasius,  Jerome,  and  Augustine,  six  of  the  most 
celebrated  among  the  primitive  Fathers.  The  originals 
may  be  seen  in  Faber's  "  Difficulties  of  Romanism," 
pp.  272,  3,  5,  6,  7. 

"  We  have  not  known  the  method  of  our  salvation 
by  others  than  by  those  through  whom  the  Gospel 
came  to  us;  which  then  indeed  they  preached,  but 
afterwards  delivered  to  us,  by  the  will  of  God,  in  the 
Scriptures,  to  be  the  foundation  and  pillar  of  our  faith." 
IRJENEUS,  bishop  of  Lyons  in  the  second  century. 

"  Let  the  shop  of  Hermogenes  teach  what  is 
written.  If  it  be  not  written,  let  him  fear  that  woe 
destined  to  those  who  add  to,  or  take  away  from  it." 
TERTULLIAN,  a  Christian  writer  of  the  second  century. 

"  Whence  is  that  tradition  ?  Does  it  descend  from 
the  authority  of  the  Lord  and  the  Gospel,  or  does  it 
come  from  the  mandates  and  letters  of  the  Apostles? 
For  God  testifies,  that  those  things  are  to  be  done 
which  are  written. — If  then  it  be  commanded  in  the 
Gospel,  or  contained  in  the  Epistles,  or  in  the  Acts  of 
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the  Apostles,  let  this  divine  and  holy  tradition  be  ob- 
served." CYPRIAN,  bishop  of  Carthage  in  the  third 
century. 

"  If  ye  are  disciples  of  the  Gospels,  walk  according 
to  what  is  written.  But  if  you  choose  to  speak  other 
things  beyond  what  is  written,  why  contend  against 
us,  who  can  never  be  persuaded  either  to  hear  or  to 
speak  any  thing  beyond  what  is  written."  ATH  ANASIUS, 
bishop  of  Alexandria  in  the  fourth  century. 

"  As  we  deny  not  the  things  which  are  written  ;  so 
we  reject  the  things  which  are  not  written  :  (of  course, 
therefore,  unwritten  tradition.)  Know,  therefore,  that 
in  the  holy  Scriptures,  by  which  alone  you  can  under- 
stand the  full  will  of  God,  some  things  are  prohibited, 
some  are  commanded,  some  are  permitted,  and  some 
are  recommended."  JEROME,  a  Christian  writer  of 
the  fourth  century. 

"  Demonstrate  from  any  one  of  the  canonical 
Apostles  and  Prophets,  the  truth  of  what  Cyprian  has 
written  to  Jubaianus,  and  I  should  then  have  nothing 
to  say  against  it."  AUGUSTINE,  bishop  of  Hippo,  about 
the  beginning  of  the  fifth  century. 

Tradition,  as  mentioned  and  approved  by  the  early 
Fathers,  means  nothing  more  than  what  was  delivered 
first  to  the  Churches  by  the  word  of  mouth  in  preach- 
ing, and  contained  in  the  Scriptures.  It  never  means 
any  truth  unwritten,  orally  handed  down  from  the 
Apostles.  Their  constant  reference  to  the  Scriptures 
as  the  only  depository  of  revealed  truth,  proves  this. 
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In  all  their  controversies,  the  Scriptures,  and  the 
Scriptures  alone,  were  made  the  test  of  truth.  "  Read 
this,"  says  St.  Augustine  to  the  Donatists  in  his  treatise 
on  the  unity  of  the  Church, — "  Read  this  to  us  out  of 
the  law  and  the  Prophets,  out  of  the  Psalms,  out  of  the 
Gospel  itself,  or  out  of  the  letters  of  the  Apostles, — 
read  it  thence,  and  we  will  believe  it."  We  Pro- 
testants make  the  same  appeal  to  the  Church  of  Rome, 
and  call  upon  her  to  adduce  Scripture  for  what  she 
teaches :  but  instead  of  this,  she  brings  forward  her 
tradition,  which  is  nothing  else  than  a  mass  of  errors 
and  idle  tales,  which  accumulated  for  the  most  part 
during  the  dark  ages,  and  has  been  exalted  into  the 
same  rank  with  the  holy  Scriptures  for  no  other  pur- 
pose, but  to  countenance  and  justify  her  heterodoxical 
sentiments,  heathenish  practices  and  enormous  cor- 
ruptions. 


THE  CHURCH  OF  ROME 

PROVED  HERETICAL. 


MANY,  if  they  write  but  a  Pamphlet,  are  wont 
to  make  a  great  preamble.  They  build,  as  the 
proverb  saith,  the  door  bigger  than  the  house. 
They  promise  much,  and  perform  but  little. 
That  I  may  not  be  guilty  of  such  a  fault,  and  in- 
tending to  be  brief,  I  shall  immediately  enter  on 
my  subject,  and  prove  thus,  that  the  Church  of 
Rome  is  Heretic  : — 

That  Church,  which  is  obstinate  in  her  errors, 
is  Heretic;  the  Roman  Church  is  obstinate  in  her 
errors,  therefore,  she  is  Heretic. 

The  major  proposition  is  true,  and  granted  by 
all  divines:  as  for  the  minor,  which  is  in  question, 
I  prove  it  thus: — That  Church,  which  refuseth  to 
obey  the  Holy  Scripture  in  several  points  both  of 
faith  and  practice,  is  obstinate  in  her  errors:  the 
Roman  Church  refuseth  to  obey  the  Holy  Scrip- 
ture in  several  points  both  of  faith  and  practice, 
therefore,  she  is  obstinate  in  her  errors. 

The  major  proposition  is  also  true,  and  granted 
by  all  divines:  as  for  the  minor  which  is  in  ques- 
tion, I  prove  it  thus : — That  Church,  which  addeth 
something  to  the  Holy  Scripture  and  diminisheth 
from  it  in  several  points  both  of  faith  and  practice 
and  thinketh  above  that  which  is  written, — re- 
fuseth to  obey  the  Holy  Scripture ;  for  we  are  com- 
manded not  to  add  to  the  word  of  God  nor  diminish 


from  it;  and  Paul  forbids  to  think  above  that 
which  is  written.  1  Cor.  iv.  6.  But  the  Roman 
Church  addeth  to  the  Holy  Scripture,  and  dimi- 
nisheth  from  it,  and  thinketh  above  that  which  is 
written  in  several  points  both  of  faith  and  practice ; 
— therefore,  She  refuseth  to  obey  the  Holy  Scrip- 
ture, in  several  points  both  of  faith  and  practice; 
therefore,  She  is  obstinate  in  her  errors; — there- 
fore, She  is  Heretic. 

That  the  Roman  Church  addeth  to  the  Holy 
Scripture, — and  diminisheth  from  it  in  several 
points  both  of  faith  and  practice, — and  thinketh 
above  that  which  is  written,  I  shall  endeavour  to 
prove  evidently. 


CHAP.  I. 

ADDITIONS  MADE  TO  THE  GOSPEL  BY  THE 
CHURCH  OF  ROME: 

Sect.  I. — Image-worship. 

IT  is  written  in  the  Law,  which  God  did  pro- 
nounce and  write: — "Thou  shalt  not  make  unto 
thee  any  graven  Image,  nor  any  Likeness  of  any 
thing  that  is  in  Heaven  above,  or  that  is  in  the 
earth  beneath,  or  that  is  in  the  waters  under  the 
earth,  thou  shalt  not  bow  down  thyself  to  them, 
nor  serve  them." — Ex.  xx.  4.  And  in  Deut. 
iv.  15,  "Take  ye  good  heed  unto  yourselves,  for 
ye  saw  no  manner  of  similitude  on  the  day  that 
the  Lord  spake  unto  you  in  Horeb,  out  of  the 
midst  of  the  fire,  lest  ye  corrupt  yourselves,  and 
make  you  a  graven  image  the  similitude  of  any 
figure/ the  likeness  of  male  or  female;"  and  in 


Isaiah,  it  is  said, — "To  whom  will  ye  liken  God, 
or  what  likeness  will  ye  compare  unto  him?" — 
Is.  xl.  18. 

The  Roman  Church  maketh  graven  images  and 
boweth  down  herself, and  prayeth  to  them,*  wor- 
shippeth,  kisseth,  and  serveth  them,  and  offereth 
incense  to  them.  She  maketh  also  images  of  God 
the  Father  in  the  shape  of  an  old  man,  holding  the 
globe  of  the  world  in  his  hand;  and  of  the  Holy 
Ghost,  in  the  form  of  a  dove.  And  though  the 
council  of  Constantinople  condemned  the  wor- 
shipping of  images,  and  did  forbid  the  placing 
them  in  oratories  and  churches,  where  the  divine 
majesty  is  worshipped,  nevertheless  the  Church 
of  Rome  sets  them  up,  and  ordains  that  they  shall 
not  only  be  received  into  places  of  adoration,  but 
also  shall  be  adored  and  worshipped :  and  the 
Bull  of  Pope  Pius  the  fourth,  containing  the  form 
of  the  oath  for  professing  of  faith,  dated  at  Rome 
in  the  year  1564,  makes  image-worship  absolutely 
necessary  to  be  believed  by  all  men,  as  an  article 
of  faith.— "And  most  firmly  I  avouch  (saith  he) 
that  the  images  of  Christ, f  and  of  the  mother  of 

*  This  is  a  part  of  the  prayer  made  to  the  cross — a  senseless 
cross  in  the  Romish  Breviary : — "  O  cross,  the  only  hope,  hail ! 
at  this  time  of  passion,  increase  righteousness  to  the  pious,  and 
grant  pardon  to  the  guilty:" — What  an  absurdity, and  even  im- 
piety, to  pray  thus  to  lifeless  wood  formed  in  the  shape  of  a 
cross!  Thisissurely  "will- worship,"  "after  the  tradition  of  men," 
and  not  according  to  the  word  of  God. 

f  The  learned  Jesuit  Petavius,  a  Catholic,  makes  this  honest 
confession : — "  It  is  certain  that  images  and  particularly  statues 
of  Christ,  were  not  substituted,  in  ihe first  ages  of  the  church,  in 
the  place  of  idols,  nor  set  forth  for  the  veneration  of  the  faithful." 
Dogm.  Theol.  lib.  15.  c.  13.  This  is  confirmed  by  the  testimony 
of  Clement  Alexandrinus,  a  father  of  the  third  century : — "  An 
image  truly  is  mere  dead  wood,  formed  by  the  hand  of  an  artizan. 
But  we  have  nothing  sensible,  made  of  tangible  wood ;  but  an 
^ntellectual  image — God — the  only  true  God."  Op.  p.  34. 


God,  always  virgin,  and  of  the  other  saints,  are  to 
be  had  and  retained, and  that  to  them  honour  and 
veneration  is  to  be  given."  Then  it  is  manifest  she 
addeth  to  the  Holy  Scripture,  and  thinketh  above 
that  which  is  written.  And  she  must  not  say  to 
excuse  herself,  that  this  forbidding  is  only  against 
idols,  and  not  against  images ;  because  these  words 
following, — "nor  any  likeness  of  any  thing," — do 
contain  and  signify  the  one  and  the  other,  I  mean 
both  idols  and  images. 

Likewise  she  must  not  say,  that  she  worshippeth 
and  serveth  them  with  a  service  of  douleia,  and 
not  with  a  worship  of  latrtia ;  for  besides  this 
distinction  is  new,  and  unused  in  the  Primitive 
Church,  and  not  found  in  the  holy  Scripture;  *  it 

*  This  distinction  is  the  refinement  of  schoolmen,  not  under- 
stood by  the  people,  and  made  for  the  sake  of  having  something 
to  say  in  defence  of  the  impious  practice  of  image-worship.  It 
is  wholly  a  pagan  practice.  And  it  is  singular  that  the  Council 
of  Trent  defends  it  on  exactly  the  same  ground  as  the  Pagans  did. 
The  Council  says, — "  Through  or  by  (per  imagines)  the  images 
which  we  kiss,  &c. — we  adore  Christ  and  venerate  the  saints 
whose  likeness  they  bear."  Arnobius,  a  Christian  writer  of  the 
third  century,  mentions  this  as  the  defence  of  the  Pagans  in  his 
day : — "  No  one  is  so  stupidly  blind  as  to  consider  silver,  brass, 
gold,  &c.  to  be  Gods — we  venerate  the  Gods  through  the  images." 
Adv.  Gent.  lib.  6.  Whatever  explanation  may  be  given  of  it, 
the  practice  itself  is  bad,  and,  as  among  the  Pagans,  so  among 
the  Catholics,  it  leads  to  actual  idolatry.  Indeed  the  Council  of 
Trent  commands  images,  yea,  images,  to  be  honoured  and  vene- 
rated. And,  lest,  I  suppose,  the  Council  should  appear  to  have 
done  what  is  contrary  to  the  second  commandment,  in  some  of 
the  catechetical  books  published  by  the  Catholics,  and  published 
under  the  sanction  of  their  Dignitaries,  that  commandment  is 
left  out,  as  in  the  French  national  catechism,  published  in  1806, 
and  sanctioned  by  Pope  Pius  VII.,  and  in  Butler's  catechism, 
eighth  edition,  Dublin,  1811,  sanctioned  by  four  Catholic  Arch- 
bishops. To  make  up  the  number  Ten,  the  last  is  divided  into 
two. —  Image- worship  and  the  second  commandment,  cannot 
stand  together.  What  then  must  be  done  ?  Remove  God's  com- 
mandment, and  keep  image- worship — pagan  image-worship ! ! 


is  always  true,  the  Roman  Church  addeth  to  the 
word  of  God,  and  thinketh  above  that  which  is 
written.  It  is  certain,  according  to  her  own  con- 
fession, she  worshippeth  with  a  worship  of  latreia 
the  images  of  God  the  Father,  the  Son,  and  of  the 
Holy  Ghost,  and  of  the  cross.  And  these  words 
of  Samuel,  "  Prepare  your  hearts  unto  the  Lord, 
and  serve  him  only,  1  Sam.  vii.  3,  do  destroy  all 
these  distinctions  of  the  Roman  Church  concerning 
the  service  of  douleia  and  the  worship  Q$  latreia: 
and  that  it  is  a  flat  idolatry,  to  worship  God  in 
any  image,  is  expressed  and  manifested  by  the 
children  of  Israel,  when  they  made  the  golden  calf 
to  be  a  representation  of  God;  for  the  text,  Exod. 
xxxii.  8,  sheweth  that  it  was  idolatry,  for  which 
many  of  them  were  plagued  and  punished :  and 
yet  their  meaning  was,  to  worship  the  true  God 
in  the  calf;  for  they  were  not  so  simple  as  to 
think  or  believe,  that  that  dead  idol  or  image  was 
God ;  and  therefore  the  idolatry  of  the  Church  of 
Rome  is  as  gross  and  wicked  as  theirs  was. 

Pray  let  us  represent  to  ourselves  two  souls, 
one  Protestant  and  the  other  Papist,  and  both 
before  Jesus  Christ  at  the  fearful  day  of  his  judg- 
ment. If  Christ  ask  the  Protestant  soul,  why  she 
did  not  make  images,  nor  bow  down  herself  to 
them,  nor  worship  them,  nor  serve  them;  she 
will  answer  him, — 'It  is  because  thou  didst  say 
unto  me,  "Thou  shalt  not  make  unto  thee  any 
graven  image,  or  any  likeness  of  any  thing;  thou 
shalt  not  bow  down  thyself  to  them,  nor  serve 
them."  And  if  Jesus  Christ,  as  I  suppose,  should 
say  unto  her,  'Thou  oughtest  to  understand  there- 
by idols,  and  distinguish  between  the  worship  of 
latreia  and  douleia,  and  hearken  unto  the  Roman 
Church:'  She  will  reply  boldly, — 'Lord,  thou 
didst  tell  me  in  thy  Gospel,  "In  vain  do  they 


worship  thee,  teaching  for  doctrines  the  com- 
mandments of  men."  Mark  vii.  7.  Thou  didst 
tell  me  by  St.  Paul,  "Though  an  angel  from 
heaven  preacheth  any  other  gospel  unto  me,  than 
that  which  I  have  received,  let  him  be  accursed. 
Gal.  i.  8.  Thou  didst  tell  me  by  the  same 
apostle,  "not  to  think  of  men  above  that  which 
is  written:"  1  Cor.  iv.  6.  Thou  didst  tell  men 
in  thy  Gospel,  "Thou  shalt  worship  the  Lord 
thy  God,  and  him  only  shalt  thou  serve.  Matt. 
iv.  10.  This  is  the  reason  why  I  have  not  made 
images,  nor  worshipped  them,  nor  served  them.' 
But  what  shall  a  Papist  soul  answer,  when 
Jesus  Christ  shall  speak  with  her  thus: — 'I  told 
thee,  "thou  shalt  not  make  unto  thee  any  graven 
image,  or  the  likeness  of  any  thing  that  is  in 
heaven  above,  &c."  I  told  thee,  "thou  shalt  not 
bow  down  thyself  to  them,  nor  serve  them." 
Likewise  I  told  thee  these  words  of  Isaiah,  "To 
whom  will  ye  liken  God,  or  what  likeness  will  ye 
compare  unto  him?"  Is.  xl.  IS,,  and  thou  hast 
not  kept  my  words.' — What  shall  this  poor  Papist 
answer?  I  believe  nothing  but  that  the  Pope 
and  the  Roman  Church  taught  him  the  contrary. 
And  JesusChrist  will  undoubtedly  reply, — *  seeing 
thou  hast  preferred  the  commandments  of  the 
Pope  before  mine;  Go  away  with  the  Pope,  and 
see  whether  he  is  able  to  deliver  thee  from  ever- 
lasting fire,  and  perpetual  prison.' 


Sect.  II. — Prayers  to  Saints. 

IT  is  written  in  several  places  of  the  Holy 
Scripture,  that  Jesus  Christ  is  our  Saviour  and 
Redeemer,  and  "neither  is  there  any  salvation  in 
any  other,  for  there  is  none  other  name  under 


heaven  given  among  men,  whereby  we  must  be 
saved,"  as  it  is  said  in  the  Acts,  iv.  12.  It  is 
also  declared  in  the  first  of  John,  ii.  1,  "We 
have  an  advocate  with  the  Father,  Jesus  Christ 
the  righteous,  and  he  is  the  propitiation  for  our 
sins.  And  in  the  first  to  Timothy,  ii.  5,  "  There  is, 
one  mediator  between  God  and  men,  the  man  Christ 
Jesus.  And  notwithstanding  all  this,  the  Papists 
call  the  Blessed  Virgin  the  She-Redeemer  of  the 
world;*  they  say  the  saints  are  in  some  way  our 
Redeemers  ;f  they  put  their  trust  and  confidence 
in  them,  as  we  may  see  in  several  prayers  wherein 
they  speak  thus: — 'O  great  saint,  in  whom  I  put 
my  trust  and  confidence,  &c.'  and  they  take  them 
for  their  advocates  and  mediators.  And  though 
Christ,  teaching  his  disciples  to  pray,  commands 
them  to  direct  their  prayers  to  his  Father,  and 
say,  "Our  Father  which  art  in  heaven,  &c.," — 
and  though  the  Lord  saith  by  Hosea,  xiii.  "In 
me  is  thy  help, — there  is  no  Saviour  besides 
me:"  nevertheless  the  Pope,  to  fatten  his  cheeks, 
and  fill  his  trunks  with  money,  will  have  us  to 

*  What  can  exceed  the  following  prayer  to  the  Virgin,  in 
impious  folly: — "  Mary,  mother  of  grace,  mother  of  mercy,  pro- 
tect thou  us  from  the  enemy,  and  receive  us  in  the  hour  of  death. 
Loose  the  bonds  of  the  guilty,  bring  light  to  the  blind,  drive 
away  our  evils,  ask  all  good  things,  &c."  Offic.  parv.  beat. 
Marise,  p.  127.  Is  not  this  actually  to  deify  the  Virgin  ?  Is  not 
this  to  attribute  to  her  what  belongs  only  to  God? — And  in  an- 
other book  of  devotion  used  by  the  Catholics,  is  this  address  to 
the  Virgin :  "  I  reverence  thee,  O  sacred  Virgin  Mary — and  do 
bless  and  praise  you  infinitely,  for  that  you  are  the  great  media- 
trix between  God  and  man,  obtaining  for  sinners  all  they  can 
ask  and  demand  of  the  blessed  Trinity."  Devot.  of  the  sacred 
heart  of  Jesus,  &c.  sanctioned  by  Pope  Pius  VII.,  printed  in  1821, 
for  the  use  of  the  midland  distinct.  Surely  the  Catholics  must 
be  in  worse  than  Egyptian  darkness. 

t  Bellarm.  c.  4.  of  Indulgen. 
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have  recourse  unto  saints,  and  take  them  for  our 
advocates  and  mediators,  as  it  may  be  seen  in  the 
Council  of  Trent,  Sess.  25. 

It  is  then  evident  the  Roman  Church  addeth 
to  the  Holy  Scripture,  and  thinketh  above  that 
which  is  written ;  and  she  must  not  say,  she 
prayeth  and  beggeth  the  favour  of  the  saints,  as 
we  pray  a  friend  at  court  to  request  a  kindness 
from  his  majesty;  for  in  the  first  place  it  is 
written,  "We  have  an  advocate  with  the  Father, 
Jesus  Christ  the  righteous,"  and  it  is  not  written 
that  any  other  is  our  advocate.  Second ly,  If 
the  King's  son  should  say,  when  ye  shall  ask 
my  Father  any  favour,  come  ye  unto  me,  and 
not  unto  another;  if  afterwards  somebody  should 
go  unto  another,  he  would  be  very  imprudent. 
Jesus  Christ  speaketh  thus,  *'  Come  unto  me 
all  ye  that  labour,  and  are  heavy  laden,  and  I 
will  give  you  rest."  Matt.  xi.  28.  Therefore 
we  must  not  have  another  advocate.  Chryso- 
stom,  speaking  of  the  woman  of  Canaan,  who 
though  she  were  a  sinner  was  bold  to  come  unto 
Christ,  saith  thus  : — "  Behold  the  wisdom  of  this 
woman.  She  doth  not  pray  to  James;  she  doth 
not  beseech  John;  she  goeth  not  to  Peter;  she 
looketh  not  to  the  company  of  the  Apostles; 
neither  doth  she  request  any  of  them  :  but  instead 
of  doing  all  these  things,  she  taketh  repentance 
for  her  companion,  and  goeth  to  the  very  fountain 
itself."*  Ambrose  likewise  answereth  the  carnal 
reason  of  the  Papists: — "They  are  wont  to  use  a 
pitiful  excuse,  saying,  by  these  (saints)  they  may 

*  En  prudentiam  hujus  mulieris.  Non  precatur  Jacobum, 
non  supplicat  Joanni,  non  adit  ad  Petrum,  nee  Apostolorum 
ccetum  respicit,  aut  ullum  eorum  requirit;  sed  pro  his  omnibus 
prenitentiam  sibi  comitem  adjungit,  &  ad  ipsum  fontem  pro- 
greditur.-- Horn.  2.  de  can. 


have  access  unto  God,  as  by  earls  there  is  access 
to  kings.  For  this  reason  it  is,  that  by  officers 
and  earls  access  is  made  to  the  king,  because  the 
king  himself  is  a  man  ;  but  to  come  to  God,  from 
whom  nothing  is  hid,  there  is  no  need  of  a  spokes- 
man, but  of  a  devout  mind  ;  for  wheresoever  such 
one  speaketh  to  him  he  will  answer  him.*  Here- 
unto I  may  add  that  which  is  written  in  Eccle- 
siastes,  "The  dead  know  not  any  thing,  neither 
have  any  more  a  portion  for  ever  in  any  thing 
that  is  done  under  the  sun.  Eccles.  ix.  5,  6. 

And  therefore  I  may  say,  the  Roman  Church 
intreateth  in  vain  the  help  of  the  saints.  And  the 
most  learned  doctors  thereof  cannot  say,  how 
they  may  hear  the  prayers  of  men;  for  they  con- 
fess, it  is  not  a  property  of  their  happiness;  and 
some  say,  they  see  in  the  face  of  God,  as  in  a 
looking-glass,  all  things  here  below.  Some  say, 
they  see  only  the  things  which  belong  to  them. 
Some  say,  God  discovereth  to  them  the  prayers 
of  men  ;  some  say,  the  faithful  which  are  upon 
the  earth  give  notice  of  their  desires  and  minds 
to  the  saints,  as  the  angels  do  communicate  their 
thoughts  one  with  another.  To  make  it  short, 
the  Roman  Church  is  so  uncertain,  concerning 
the  saints,  that  oftentimes,  HS  I  think,  she  wor- 
shippeth  and  prayeth  to  them  that  are  now 
burning  in  everlasting  fire,  f 

*  Solent  misera  uti  excusatione,  dicentes  per  istos  posse  ire 
ad  Deum,  sicut  per  comites  itur  ad  Reges.  Ideo  ad  Regem  per 
tribunes  &  comites  itur,  quia  homo  utique  est  Rex ;  ad  Deum 
autem,  quern  utique  nihil  latet,  sutfragatore  non  est  opus,  sed 
mentedevota:  ubicunque  enim  talis  locutus  fuerit,  respondebit 
illi. 

f  How  clear  and  decisive  against  the  Catholics  is  the  follow- 
ing testimony  of  St.  Athanasius,  bishop  of  Alexandria  in  the 
fourth  century  : — We  are  true  worshippers  of  God;  for  we  in- 
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Sect.  III. — Purgatory. 

IT  is  written  in  the  first  chapter  to  the  Hebrews, 
that  "  Jesus  Christ  purged  himself  our  sins;"  and 
in  St.  John,  that  "His  blood  cleanseth  us  from 
all  sins;1'  I  John  i.  7,  and  in  St.  Paul  to  the 
Romans,  that  "  There  is  now  no  condemnation  to 
them  which  are  in  Christ  Jesus;"  Rom.  viii.  1, 
and  in  the  Revelation,  "Blessed  are  the  dead 
which  die  in  the  Lord,  from  henceforth,  yea  saith 
the  Spirit,  that  they  may  rest  from  their  labours, 
and  their  works  do  follow  them;"  Rev.  xiv.  13, 
and  in  the  book  of  Wisdom,  canonized  by  the 
general  Council  of  Trent,  that  "The  souls  of  the 
righteous  are  in  the  hand  of  God,  and  there  shall 
no  torment  touch  them."  Wisd.  iii.  1.  Never- 
theless the  Roman  Church  believeth  and  teacheth 
that  there  is  a  place  called  Purgatory,  wherein 
the  souls  of  the  just  are  tormented  and  afflicted, 
some  for  a  short  time,  some  for  a  hundred  years, 
some  for  a  thousand  and  upwards,  and  others  to 
the  end  of  this  world.  "I  do  constantly  hold," 
saith  Pope  Pius  the  fourth,  finding  Purgatory  to 
be  very  serviceable  for  his  kitchen,  that  "there  is  a 
Purgatory,  and  that  the  souls  there  detained  are 
holpen  by  the  suffrages  of  the  faithful."  "  The 
holy  synod,"  saith  the  Council  of  Trent,  "  com- 
mands all  Bishops  to  study  diligently  the  whole- 

vocate  no  one  of  the  creatures,  nor  any  mere  man,  but  the  Son 
who  is  by  nature  from  God  and  is  true  God ;  made  man  indeed, 
yet  not  the  less  the  Lord  himself  and  God  and  Saviour.  And 
who  would  not  admire  this  being,  or  who  would  not  conclude, 
that  he  is  truly  divine?"  Contr.  Arian.  oper.  vol.  i.  p.  275. — 
More  explicit  still  is  the  testimony  of  Epiphanius,  bishop  of 
Salamis  in  the  fourth  century: — Let  Mary  be  had  in  honour; 
but  let  the  Father  and  the  Son  and  the  Holy  Ghost  be  wor- 
shipped. As  for  Mary,  let  no  one  worship  her." — Tom.  2.  lib.  3. 
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some  doctrine  of  Purgatory,  delivered  by  the  holy 
fathers,  and  sacred  councils,  to  be  believed  by 
the  faithful  of  Christ,  to  be  held,  taught,  an'd 
every  where  preached."* 

Though  the  Roman  Church  cannot  tell  whether 
this  Purgatory  is  in  the  air,  or  in  the  earth,  or  in 
the  place  wherein  sins  were  committed;  yet  she 
saith,  the  Pope  with  a  little  indulgence,  laid  unto 
a  bead,  or  cross,  or  medal,  or  with  a  mass  said 
upon  certain  days  of  the  week,  gives  power  to 
deliver  from  this  Purgatory  whom  he  pleaseth, 
and  when  he  pleaseth. 

I  say  then  in  the  first  place,  since  this  doctrine 
is  not  found  in  the  Holy  Scripture,  the  Roman 
Church  addeth  to  the  word  of  God,  andthinketh 
above  that  which  is  written.  Secondly,  I  show 
she  doth  destroy  herself,  when  she  will  have  us 
believe  under  the  pain  of  damnation,  that  there  is 
a  Purgatory.  For  if  there  be  a  Purgatory,  either 
it  is  to  purge  sins,  or  to  purge  the  pain  due  unto 
them.  It  is  not  for  the  first,  because  the  Roman 
Church  believeth  Jesus  Christ  did  by  himself 
purge  all  our  sins;  and  because  they  are  to  be 
purged  afore  we  be  separated  from  this  world. 
It  is  then  for  the  purgation  of  the  pain;  but  the 
pain  is  punished  and  not  purged;  for  a  gallows 
is  not  for  the  purgation  of  a  murder,  but  for  the 
punishment  of  it.  Therefore,  seeing  Purgatory, 
according  to  the  Papists,  is  only  for  the  pain  due 
to  sins,  they  destroy  themselves,  when  they  call 
it  Purgatory. 

It  hath  no  warrant  in  the  Holy  Scripture. 
Christ  sheweth  but  two  places,  heaven  and  hell, 

*  "  Mandat  sancta  synodus  omnibus  episcopis,  ut  sanam  de 
purgatorio  doctrinam  a  sanctis  patribus,  et  sacris  Conciliis  tra- 
ditam,  a  Christ!  fidelibus  credi,  teneri,  doceri,  et  ubique  praedir 
cari  diligenter  studeant." — Cone.  Trid.  Sess.  25. 


12 

saying  that  the  rich  man's  soul,  which  was  un- 
merciful to  Lazarus,  went  after  his  death  to  hell, 
and  there  was  tormented,  and  that  Lazarus'  soul 
(he  being  dead,)  was  carried  into  Abraham's 
bosom,  a  place  of  joy  and  comfort.  To  the  thief 
which  was  executed  with  Christ  at  his  passion, 
and  believed  in  him,  Christ  answered,  "This  day 
shalt  thou  be  with  me  in  Paradise."  —  Luke 
xxiii.  43.  Which  sheweth  that  the  souls  of  the 
faithful  never  come  into  Purgatory  fire,  to  be 
burnt  and  pnnished ;  for  all  their  sins  are  forgiven, 
and  consequently  the  punishment  incident  to  the 
same  is  forgiven  also,  and  their  souls  pass  from 
death  to  life,  namely  heaven.  "  Blessed  are  the 
dead  which  die  in  the  Lord,  from  henceforth  they 
rest  from  their  labours,  and  their  works  follow 
them."  If  from  the  time  of  their  death  they  have 
blessedness  and  rest,  then  they  are  not  in  any 
Purgatory  fire  to  be  burnt  and  tormented. 

St.  Austin  speaketh  thus: — "The  first  place 
the  faith  of  the  Catholics  doth  by  divine  authority 
believe  to  be,  is  the  kingdom  of  heaven ;  the  second 
hell :  a  third  place  we  are  utterly  ignorant  of."  * 
Neither  can  we  find  any  such  in  the  Holy  Scrip- 
tures.f  And  in  another  place  he  saith,  "  That 

*  Hyp.  1.  5. 

f  I  add  what  even  two  Roman  Catholics  have  said  of  Purga- 
tory: — "  Punishment  in  Purgatory  is  a  doctrine  seated  in  human 
opinion.  Neither  from  Scripture,  nor  from  the  Fathers,  nor  from 
the  earlier  Councils,  can  it  be  firmly  deduced."  Barns,  Cath. 
Rom.  Pacif.  sect.  9. — "Among  the  ancients  there  was  either 
no  mention,  or  at  least  very  rare  mention  of  Purgatory — Since 
Purgatory  was  so  lately  known,  and  received  by  the  Catholic 
Church,  who  can  wonder,  that  there  should  have  been  no  use  of 
indulgencies  at  the  beginning  of  the  nascent  church."  Cardinal 
Fisher,  bishop  of  Rochester.  Oper.  p.  496. 

I  also  add  the  testimonies  of  some  of  the  early  Fathers : — 
*'  When  once  we  shall  have  departed  this  life,  there  is  no  room 
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they  which  believe  a  Purgatory  fire,  are  much 
deceived,  and  that  through  a  human  conceit.* 
Know  this,"  saith  he,  "that  when  the  soul  is 
separated  from  the  body,  presently  it  is  either 
placed  in  Paradise  for  its  good  works,  or  cast 
headlong  into  the  bottom  of  hell  for  its  sins."f 
And  Justin  Martyr  saith : — That  immediately 
after  death  there  is  made  a  separation  between 
good  and  bad  men,  and  that  the  good  are  carried 
unto  Paradise.  J 


Sect.  IV.— Infallibility. 

THE  Papists  hold  that  their  General  Councils,  and 
their  Pope  cannot  err;  but  they  are  deceived,  for 
St.  Austin  plainly  teacheth,  that  only  the  Scriptures 
cannot  err.  "  General  Councils,"  saith  he,  "  which 
are  gathered  of  all  the  Christian  world,  are  often 
corrected ;  the  former  by  the  latter,  when  by  any 
trial  of  things  that  is  opened  which  was  shut,  and 
that  is  known  which  was  hidden,"  ||  If  a  General 
Council  may  be  corrected,  as  saith  Austin,  there- 
fore it  may  err.  And  therefore  he  speaketh  thus 
to  Maximian,  the  Bishop  of  the  Arians: — "Nei- 


for  us  in  another,  either  to  confess  or  to  repent ;  our  condition 
hereafter  being  fixed  and  immoveable"  Clement  of  Rome,  a 
fellow-labourer  of  St.  Paul.  Epist.  ad  Corinth. — "When  our  ex- 
istence here  shall  have  been  brought  to  an  end,  two  states  only, 
a  state  of  death  and  a  state  of  life,  are  set  before  us."  Ignatius  a 
disciple  of  St.  John.  Ep.  ad  Mag. — "  When  once  we  have  de- 
parted hence,  there  is  no  longer  any  place  for  repentance." 
Cyprian,  Op.  vol.  i.  p.  196. 

*  Enchirid.  ad  Laurent,  c.  67. 
f  Idem  de  van.  seculi,  cap.  1. 

J  "  Post  mortem  statim  sit  bonorum  et  irapiorum  distinctio 
et  boni  ducuntur  in  Paradisum." 

!l  Tom.  6.  lib.  2.  contra  Donatist. 

C. 
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ther  ought  I  to  allege  the  Council  of  Nice,  nor 
thou  the  Council  of  Arimene,  to  take 'advantage 
thereby ;  for  neither  am  I  bound  nor  held  by  the 
authority  of  this,  nor  thou  of  that ;  for  set  matter 
with  matter,  cause  with  cause,  reason  with  reason; 
try  the  matter  by  the  authority  of  the  Scrip- 
tures." * 

The  Council  of  Constantinople  condemned  the 
setting  up  images  in  the  Church,  and  the  Council 
of  Nice  afterwards  allowed  them.  One  of  them 
being  contrary,  must  needs  be  erroneous.  And 
that  is  granted  by  itself,  when  in  a  set  form  of 
prayer,  which  is  appointed  to  be  said  after  every 
Council,  they  pray,  "That  God  would  spare  their 
ignorance,  and  pardon  their  errors."! 

The  Pope  himself  may  err.  Pope  Innocent 
doth  teach,  "that  young  children  cannot  be  saved 
except  they  receive  the  Baptism  of  Christ,  and 
also  the  Communion  of  the  Body  and  Blood  of 
Christ  J  Pope  Galatius  decreed  that  "  all  they 
should  be  excommunicated  which  would  receive 
the  Sacrament  of  the  Lord's  Supper  but  in  one 
kind."  §  But  this  doctrine  is  taxed  for  an  error 
by  all  Papists,  and  the  Council  of  Trent  made  a 
decree  contrary  to  the  doctrine  of  the  Pope  Ga- 
latius. "  If  any  one  shall  say,  that  by  the  com- 
mand of  God  and  from  the  necessity  of  salvation, 
all  and  each  of  the  faithful,  ought  to  take  both 
kinds  of  the  most  Holy  Sacrament  of  the  Eu- 
charist, let  him  be  anathema."  j| 

*  Contra  Maxim.  1.  3.  c.  4. 
f  De  ordi.  celebrat.  Concil. 

I  Lib.  ad  Bonif.  c.  4. 
§  Comperimus  consecra.  de  distinct.  2. 
||  Si  quis  dixent  ex  Dei    praecepto  vel  necessitate  salutis 
omnes  et  singulos  Christi  fideles,  utramque  speciem  sanctissimi 
Eucharistiae  Sacramenti  sumere  debere,  anathema  sit. — Cone. 
Trid.  sess.  21.  can.  1. 


15 

Therefore  the  Pope  of  Rome  may  err;  and  we 
see  it  in  their  decrees,  wherein  it  is  written,  that 
"he  is  to  be  judged  of  none  except  he  be  found 
erring  from  the  faith,"  whereby  it  appeareth  that 
they  thought  he  might  err  in  matters  of  faith,  or 
else  that  exception  was  put  in  vain.  All  men  are 
subject  to  error;  all  men  are  liars  in  their  own 
words,  and  sinners  in  their  works;  therefore  by 
their  own  confession,  General  Councils  and  Popes 
are  not  infallible.*  Therefore  when  they  say,  they 
cannot  err,  they  both  contradict  themselves,  and 
add  to  the  word  of  God,  and  think  above  that 
which  is  written. 

*  Where  infallibility  actually  resides,  is  a  point  which  the 
Romanists  have  not  yet  been  able  to  decide.     Though  this  be 
one  of  the  foundation  stones  of  their  system,  they  have  not  yet 
found  where  it  is.     The  Jesuits  and  Italian  divines  say,  that  it 
resides  in  the  Pope :    the  French  Doctors  maintain  that   it 
dwells  in  a  General  Council,  which  can  even  convict  a  Pope  of 
heresy  and  depose  him ;  and  most  of  them,  if  not  all,  maintain 
that  it  lodges  in  a  General  Council  headed  by  the  Pope.     What 
a  division  in  an  infallible  Church!  What  is  infallible  to  the 
Italian,  is  not  so  to  the  French  divines ;  and  so,  on  the  con- 
trary.    The  Pope  issues  a  Bull:  the  Jesuit  views  it  infallible; 
the  French  Doctor  not  so.     A  General  Council  deposes  a  Pope 
for  heresy ;  the  former  considers  the  decision  wrong ;  but  the 
latter,  infallible. — But  that  infallibility  belongs  to  the  Pope,  or 
to  a  General  Council,  or  to  a  Council  headed  by  the  Pope,  is 
wholly   devoid  of  proof,  either  from    Scripture,  which  never 
mentions  any  such  thing,  or  from  the  earlier  Fathers,  which 
never  assert  any  such  thing,  but  even  the  contrary.     There  is 
no  proof,  but  the  mere  assertion  of  the  Church.     It  is  wholly  a 
gratuitous  assumption.     It  declares  itself  infallible,  therefore  it 
is  so !    The  greatest  thief  may  on  the  same  principle  maintain 
that  he  is  honest :  He  tells  you  he  is  honest,  and  therefore  he  is 
so ! — On  how  much  safer  ground  does  the  Protestant  stand,  who 
acknowledges  nothing  infallible  but  the  word  of  God.     And  all 
Protestants  agree  in  this,  the  most  material  point,  though  they 
differ  on  many  other  points.     They  deny  infallibility  to  men 
or  to  any  number  of  men,  because  all  are  liable  to  err,  and 
transfer  it  to  the  word  of  him  who  is  the  God  of  truth,  and  who 
cannot  err. 


Sect.  V. — Supremacy  of  the  Pope. 

They  boast  also  the  Pope's  supremacy ;  they 
say  that  the  Pope  hath  pre-eminence  or  authority 
over  all  the  other  Bishops ;  but  upon  what  ground, 
I  know  not.  They  say  it  is,  because  he  is  suc- 
cessor to  Peter,  and  because  Peter  had  such  a 
pre-eminence  and  authority  over  the  rest  of  the 
Apostles,  therefore  the  Pope  being  his  successor, 
must  be  so  over  all  Bishops.  But  it  is  false,  that 
Peter  had  such  pre-eminence  over  the  rest  of  the 
Apostles. 

I  grant  that  Christ  said  to  Peter,  after  he  had 
confessed  him  to  be  the  Christ,  and  the  Son  of 
the  living  God,  "Thou  art  Peter,  and  upon  this 
Rock  I  will  build  my  Church;"  but  these  words 
give  no  superiority  to  Peter,  above  the  rest,  only 
they  shew  that  the  Church  is  builded,  not  upon 
the  Person  of  Peter,  but  upon  the  Rock,  namely 
upon  Christ;  whom  Peter  confessed*  to  be  the 
Son  of  the  living  God;  for  as  saith  St.  Paul,  "That 
Rock  was  Christ, — 1  Cor.  x.  4, — and  other  foun- 
dation can  no  man  lay,  but  that  which  is  laid 
already,  namely  Jesus  Christ.  —  1  Cor.  iii.  11. 
And  in  the  second  chapter  to  the  Ephesians,  he 
saith,  that  "  the  Church  is  builded  upon  the  foun- 
dation of  the  Prophets  and  Apostles,  Christ  Jesus 
himself  being  the  head  stone  in  the  corner." 

*  This  is  the  view  which  many  of  the  early  Fathers  give  of 
this  text.  "  Justin,"  says  Faber  in  his  *  Difficulties  of  Romanism,' 
p.  61,  "  the  oldest  Father  who  notices  the  place,  contends,  that 
the  rock  upon  which  our  Lord  promised  to  build  His  Church, 
is  not  Peter  individually,  but  Peter's  confession  of  faith,  (Dial, 
cum  Tryph.  Op.  p.  255)  Athanasius,  Jerome,  and  Augustine, 
maintain  that  the  rock  is  Christ  himself."  (Ath.  op.  vol.  1, 
p.  519. — Hier.  Com.  in  Matt.  xvi.  18. — Aug.  oper.  vol.  9. 
p.  206.) 
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Where  then  can  they  find  that  Peter  was  made 
prince  of  the  Apostles  ?  and  had  pre-eminence  or 
authority  over  them  ?  They  answer,  it  is  when 
Christ  gave  unto  Peter  the  keys  of  binding  and 
loosing.  But  hereunto  I  say,  that  Christ  therein 
gave  no  authority  more  to  Peter  than  to  the  rest; 
for  he  doth  not  say,  *I  give  unto  thee,' — but,  'I 
will  give  unto  thee;'  which  promise  was  after- 
wards performed  ;  and  when  it  was  performed, 
the  keys,  or  the  power  of  binding  and  loosing, 
was  given  not  only  to  Peter,  but  also  unto  all  the 
rest  together.  "Goye,"sailh  Christ,  "  unto  all 
nations,  baptizing  them  in  the  name  of  the  Father, 
and  of  the  Son.  and  of  the  Holy  Ghost,  teaching 
them  to  observe  all  things  whatsoever  I  have  com- 
manded you. — Mat.  xxviii.  19,20.  And  in  the 
twentieth  of  John,  he  speaketh  thus, — "  Receive 
ye  the  Holy  Ghost:  whose  soever  sins  ye  remit, 
they  are  remitted  unto  them,  and  whose  soever  sins 
ye  retain,  they  are  retained." — John  xx.  22,  23. 
By  these  words  we  may  see,  that  Christ  speaketh 
unto  all  the  Apostles,  and  not  to  Peter  only  ;  and 
so  it  is  evident,  that  Peter  received  no  power 
more  than  the  rest  of  the  Apostles. 

Pray,  let  them  tell  me,  where  was  Peter's  supre- 
macy, when  Paul  reproved  him  to  his  face?  "I 
withstood  him  to  his  face,"  saith  Paul,  "because 
he  was  to  be  blamed."  Gal.  ii.  11. — Where  was 
Peter's  supremacy,  when  at  the  Council  held  at 
Jerusalem,  where  the  Apostles  were,  yet  not  Peter, 
but  James,  ruled  the  action,  and  according  to  his 
sentence  was  the  decree  made? — And  when  there 
was  a  contention  amongst  the  A  postles— w  ho  should 
be  the  greatest  amongst  them,  Christ  told  them 
plainly  these  words : — "  The  kings  of  the  Gentiles 
exercise  lordship  over  them,  and  they  that  exer- 
cise authority  upon  them  are  called  benefactors 

c  2 
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but  ye  shall  not  be  so:  but  he  that  is  greatest 
among  you, let  him  be  as  the  younger;  and  he  that 
is  chief,  as  he  that  doth  serve."  Luke  xxii.  25,  26. 
If  the  greatest  must  be  as  the  least,  what  autho- 
rity hath  he  above  the  rest  ? 

Therefore,  since  the  Pope's  supremacy  over  all 
the  other  Bishops,  is  grounded  by  the  Papists 
upon  Peter's  supremacy  over  the  rest  of  the  Apos- 
tles; and  since  Peter  hath  not  such  pre-eminence 
or  authority  over  them;  it  followeth,  that  the 
Pope  hath  none  over  the  other  Bishops. 

This  is  confirmed  by  Saint  Jerome.  He  saith, 
that  "the  Bishop  of  Eugubium,  or  of  any  other 
the  least  See,  is  equal  to  the  Bishop  of  Rome.  "  * 
For  they  all  joined  in  the  same  commission, 
they  must  serve  in  the  Church,  be  diligent  to 
discharge  that  great  charge  in  the  Church,  which 
their  Master,  Jesus  Christ,  hath  equally  laid  upon 
them.  And  Pope  Gregory  himself  adirmeth, 
that  "  whosoever  taketh  the  title  of  Universal 
Bishop  to  his  See,  he  cannot  be  less  than  Anti- 
christ." f 

*  Hierom.  ad  Evagram. 

f  This  Gregory,  called  the  great,  was  Bishop  of  Rome  about 
the  close  of  the  sixth  century.  John,  Bishop  of  Constantinople, 
assumed  the  title  of  Universal  Bishop.  Gregory  strongly  re- 
proved him  for  this.  "  My  fellow  priest  (consacerdos)  John," 
says  he,  "  attempts  to  be  called  the  Universal  Bishop.  I  am 
compelled  to  exclaim,  O  times!  O  manners!  Priests  seek  to 
themselves  names  of  vanity,  and  glory  in  new  and  profane 
appellations. — Far  from  the  very  hearts  of  Christians  be  that 
name  of  blasphemy,  in  which  the  honour  of  all  Priests  is  taken 
away,  while  it  is  madly  arrogated  by  one  to  himself  alone." 
Epist.  lib.  4.  epist.  32. — In  another  letter  he  says, — "  None  of 
my  predecessors  ever  consented  to  use  this  so  profane  a  title  : 
for  if  a  single  Patriarch  be  styled  Universal,  the  name  of  Patriarch 
is  derogated  from  the  others — To  consent  to  that  so  wicked  a 
title,  is  nothing  else  than  to  apostatise  from  the  faith — I  indeed 
confidently  assert,  that  whosoever  calls  himself,  or  desires  to  be 
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Therefore  the  Roman  Church  addeth  to  the 
Word  of  God,  and  thinketh  above  that  which  is 
written,  when  she  boasteth  of  the  supremacy  or 
superiority  of  their  Popes  over  all  other  Bishops ; 
since  this  doctrine  hath  no  ground  in  the  Holy 
Scriptures. 


Sect.  VI.  —  Power  to  dethrone  Princes  and  to  burn 
Heretics. 

THE  Church  of  Rome  believeth  that  their  Pope 
hath  authority  to  depose  kings  and  princes,  and 
to  kill  those  that  they  call  Heretics.  But  upon 
what  ground  I  know  not.  It  is  certain,  that  in  so 
doing,  or  attempting  to  do,  he  is  both  a  notable 
traitor  unto  God,  whose  authority  he  doth  claim 
and  arrogate;  and  unto  princes,  to  whom  he  is  to 
be  subject.  For  the  pulling  down  of  princes,  God 
hath  reserved  to  himself  that  power;  for  it  is  he 
"  that  putteth  down  the  mighty  from  their  seats, 
and  exalteth  them  of  low  degree."  "  By  me," 
saith  he,  "  kings  reign,  and  princes  bear  domi- 
nion." He  removeth  kings,  and  setteth  up  kings. 


called,  Universal  Priest,  is,  in  his  own  vain  elation,  the  fore- 
runner of  Antichrist ;  because  through  pride  he  exalts  himself 
above  others." — Lib.  4.  epist.  36,  38. — Lib.  6.  epist.  30.  See 
Faber's  Diff.  of  Rom.  pp.  199—301. 

Can  any  evidence  be  more  decisive  than  that  afforded  by 
these  letters,  that  the  Bishop  of  Rome  did  not  arrogate  supremacy 
in  the  sixth  century  ?  And  what  is  the  present  Pope  in  the 
estimation  of  Pope  Gregory  the  First  ?  The  forerunner  of  Anti- 
christ. What  is  his  title  ?  Profane  and  wicked — a  new  name 
— a  name  of  vanity — a  name  of  blasphemy.  Thus  condemned 
is  the  present  Pope,  who  'madly  arrogates  to  himself  supre- 
macy, by  his  predecessor  in  the  sixth  century,  who  reprobates 
such  assumed  authority,  and  says  too,  that  "  none  of  his  pre- 
decessors ever  consented  to  use  so  profane  a  title." 
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Seeing  therefore  it  is  God,  that  hath  this  autho- 
rity proper  to  himself,  which  way  can  the  Pope 
claim  it,  without  injury  to  the  power  of  God? 
They  answer,  it  is  by  reason  of  his  keys.  But 
they  must  remember,  that  the  keys  given,  were 
the  keys  of  the  kingdom  of  heaven;  and  conse- 
quently, by  authority  of  the  keys  he  cannot  meddle 
with  terrestrial  kingdoms,  to  shut  out  those  that 
are  in  them.  And  he  hath  no  more  authority  by 
the  power  of  the  keys,  or  of  binding  and  loosing, 
than  any  other  Bishop;  for  the  keys  were  given 
to  all  the  rest  of  the  Apostles,  as  well  as  to  Peter ; 
for  Christ  spoke  thus:  "Receive  ye  the  Holy 
Ghost.  Whose  soever  sins  ye  remit,  they  are  re- 
mitted unto  them  ;  and  whose  soever  sins  ye 
retain,  they  are  retained."  John  xx.  2-2,  23.  And 
therefore  for  any  Minister  of  the  Gospel,  thereby 
to  claim  authority  above  another,  is  contrary  to 
the  will  of  Christ,  for  they  are  all  indifferently 
joined  in  one  commission,  and  consequently  have 
all  equal  authority. 

Therefore  the  Pope  hath  no  more  authority  by 
the  virtue  of  his  keys,  than  any  other  Bishop,  that 
is  to  say,  none  at  all,  to  depose  kings  and  princes. 
His  duty  is  rather  to  obey  them,  and  to  teach  the 
same  obedience  to  others,  as  the  Apostles  of  Christ 
did.  "  Submit  yourselves,"  saith  Peter,  "  to  every 
ordinance  of  men  for  the  Lord's  sake,  whether 
it  be  to  the  king  as  supreme.  "  &c. — 1  Pet.  ii.  13. 
And  St.  Paul  saith,  "  Let  every  soul  be  subject 
unto  the  higher  powers,"  Rom.  xiii.  1.  &c.  And 
Christ  himself  said,  "  My  kingdom  is  not  of  this 
world :"  John  xviii.  36.  He  refused  to  be  made  a 
king.  He  himself  paid  tribute  to  Caesar,  and  com- 
manded others  to  do  the  same.  If  Christ  there- 
fore were  subject  to  Caesar,  is  it  not  a  shame  to 
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the  Pope  to  exalt  himself  above  Caesar — I  mean, 
above  a  king? 

The  Papists  answer,  that  he  got  this  sovereign 
authority  by  donation  from  Constantine.  But  I  will 
grant  that  some  Christian  emperor  was  so  foolish 
as  to  give  his  empire,  (which  is  neither  likely,  nor 
credible)  yet  I  say,  it  was  not  lawful  to  take  it,  if 
he  were  a  Minister  of  the  Gospel,  or  successor 
of  the  Apostles:  for  Christ  hath  expressly  for- 
bidden his  Apostles,  and  in  them,  all  the  Ministers 
of  the  Gospel,  all  such  dominions,  saying  thus 
unto  them : — "  The  kings  of  the  nations  reign  over 
them,  and  they  that  be  great  among  them,  bear 
rule  or  dominion,  but  it  shall  not  be  so  with  you." 
Mat.  xx.  "2Q.  Which  words,  being  prohibitory, 
shew,  that  they  must  not  reign  like  kings  of 
nations  ;  but  they  must  serve  in  the  Church,  and 
be  diligent  in  the  great  charge  that  Jesus  Christ 
hath  laid  upon  them. 

Therefore  the  Pope  hath  no  authority  over 
kings  and  princes,  as  may  be  seen  by  these  words 
of  Tertullian:  "  We  honour  the  emperor  as  the 
next  man  to  God,  and  inferior  to  God  only."  * 
And  again  he  saith,  that  princes  are,  "  second  to 
God,  the  first  next  after  God,  and  before  and  over 
all  men."  f  Optatus  saith,  "  There  is  none  above 
the  emperor  but  God  only,  who  made  the  em- 
peror."^: And  Chrysostom  saith,  "  He  hath  no 
equal  on  earth."  §  And  Gregory,  Bishop  of  Rome, 


*  "  Colimus  Imperatorem  ut  hominem  a  Deo  secundum,  et 
solo  Deo  minorem." — Tert.  in  Apolog. 

f  "  a  Deo  secundi,  post  eurn  primi,  ante  omnes  et  super 
oranes." 

t  "  Super  Imperatorem  non  est  nisi  solus  Deus,  qui  fecit 
Imperatorem." — Contra  Parmen.  1.  13. 

§  "  Parem  nullum  super  terram  habet." — Ad  Pop.  Anthi. 
Horn.  2. 
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himself  affirmeth,  "  that  power  is  given  to  princes 
from  heaven,  not  only  over  soldiers,  but  priests 
also."  Therefore  it  is  evident  that  the  Pope  hath 
no  authority  over  kings  and  princes;  nor  to  kill 
those  they  call  Heretics;  for  that  doctrine  which 
they  teach  is  contrary  to  Christ's  doctrine,  as  we 
may  read  in  St.  Luke.  Because  the  Samaritans 
would  not  receive  Jesus  Christ,  his  disciples 
and  John,  seeing  this,  said,  "  Lord,  wilt  thou 
that  we  command  fire  to  come  down  from 
heaven,  and  consume  them;  but  Christ  turned 
and  rebuked  them,  and  said,  Ye  know  not  what 
manner  of  spirit  ye  are  of,  for  the  Son  of  man  is 
not  come  to  destroy  men's  lives,  but  to  save  them." 
Luke  ix.  54 — 56. 

It  is  certain  that  all  Papists  are  not  in  that 
opinion.  Some  of  them  are  very  good ;  and  I 
know  some  of  them  who  would  start,  if  they 
should  hear  such  a  doctrine;  but  yet  it  is  clear 
that  this  doctrine  is  taught  and  practised  amongst 
them.  Their  several  plots  here  in  England,  their 
massacres  in  Ireland,  France,  and  other  countries, 
as  we  may  read  in  history,  and  their  proper  words 
as  they  are  written  here,  prove  it  evidently : — 
"  If  a  prince,  being  admonished  and  required  by 
the  Church,  shall  refuse  to  purge  his  country 
of  that  foul  heresy,  let  him  be  excommunicated 
by  the  Bishop ;  and  if  he  refuseth  to  give  satis- 
faction, from  that  time  let  him  pronounce  his 
subjects  discharged  of  their  allegiance,  and  expose 
his  country  to  be  possessed  by  the  Catholics."  * 

*  "  Si  vero  Dominus  temporalis,  requisitus  et  monitus  ab  ec- 
clesia,  terrain  suam  purgare  neglexerit  ab  hac  heretica  faeditate, 
per  metropolilanum  excommunicationis  vinculo  innodetur;  et 
si  satisfacere  contempserit,  ex  tune  vasallos  ab  ejus  fidelitate 
denuntiet  absolutes,  et  terram  exponat  Catholicis  occupandam." 
— Decret  con.  Lat.  sub  Inn.  Pap.  c.  3. 
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And  in  the  following  words  great  indulgences 
and  privileges  are  granted  to  them,  who  shall 
endeavour  to  destroy  those  they  call  Heretics: — 
"  Let  the  Catholics,  who,  taking  the  sign  of  the 
Cross,  shall  attempt  to  root  out  the  Heretics, 
rejoice  in  that  indulgence,  and  be  defended  with 
that  privilege,  which  is  granted  to  them  who  go 
to  the  aid  of  the  Holy  Land. "  * 

Therefore  I  conclude,  that  the  Pope  hath  no 
power  to  depose  kings  and  princes,  nor  to  kill 
those  that  he  calls  Heretics, — and  that  the  Roman 
Church  addeth  to  the  Word  of  God,  and  thinketh 
above  that  which  is  written,  and  therefore  she  is 
heretic.  And  if,  according  to  their  doctrine,  those 
who  are  heretic  may  be  killed  lawfully,  and 
their  land  possessed  by  the  Catholics,  they  being 
themselves  heretic,  as  it  is  proved  clearly,  I  leave 
the  reader  to  draw  the  conclusion. 


Sect.  VII. —  Transubstantiation. 

Jesus  Christ  being  about  to  leave  the  world, 
and  his  Disciples  afflicting  themselves,  he  doth 
not  comfort  them,  by  saying,!  leave  you  my  body, 
under  the  species  of  Bread  and  Wine;  but  he  tells 
them,  "The  poor  always  ye  have  with  you,  but 
me  ye  have  not  always." — John  xii.  8.  "I  came 
forth  from  the  Father,  and  am  come  into  the 
world;  again  I  leave  the  world,  and  go  to  the 
Father." — John  xvi.  18.  He  tells  them,  that  his 
Father  will  protect  them,  and  send  them  his 
Holy  Spirit,  and  that  he  is  going  to  prepare  them 

*  "  Catholic!,  qui,  crucis  assumpta  charactere,  ad  Hereticorum 
exterminium  se  accinxerint,  ilia  gaudeant  indulgentia,  illoque 
privilegio  sint  muniti,  quod  accedentibus  in  Terras  Sanctae 
subsidium  conceditur." 
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a  place  in  heaven.  He  tells  them  of  his  inter- 
cession, and  of  his  second  coming,  and  "that  the 
heaven  must  receive  him,  until  the  time  of  the 
restitution  of  all  things." — Acts  iii.  21.  By  these 
words  it  appeareth  clearly,  that  it  is  contrary  to 
the  holy  Scripture,  to  say,  that  the  body  of  Jesus 
Christ  is  yet  upon  earth  ;  yet  the  Roman  Church 
believes,  that  Christ's  body  is  still  upon  earth  in 
several  places :  therefore  she  addeth  to  the  word 
of  God,  and  thinketh  above  that  which  is  written, 
therefore  she  is  heretic. 

I  know  what  the  Church  of  Rome  saith  for  the 
proof  of  her  belief.  Her  principal  argument  is 
this ; — "  Christ  took  bread  and  gave  thanks,  and 
said,  Take  ye  and  eat,  this  is  my  body,  which  is 
broken  for  you." — Mat.  xxvi.  26.  Jesus  Christ, 
saith  the  Roman  Church,  is  true:  He  hath  said 
in  giving  the  bread,  "this  is  my  body;"  therefore 
this  bread  ought  to  be  changed  into  the  true  body 
of  Jesus  Christ:  and  to  shew,  she  saith,  that  it  is 
not  the  figure  of  Jesus  Christ,  and  that  these 
words,  "this  is  my  body,"  are  not  metaphorical, 
as  the  Protestant  Church  believeth,  he  said, — 
"which  is  broken  for  you:"  now  it  is  not  the 
figure  of  Jesus  Christ,  which  was  broken  for 
us,  but  the  true  body. 

To  which  I  answer,  it  is  certain,  that  Jesus 
Christ  is  true :  and  though  he  said,  "  This  is  my 
body  which  is  broken  for  you,"  and  though  it  was 
the  true  body  of  Jesus  Christ  which  was  broken 
for  us,  and  not  the  figure — that  doth  not  hinder 
these  words  from  being  metaphorical.  And  to 
let  you  see  clearly,  observe  my  reason.  "This  is 
my  body  which  is  broken  for  you" — is,  that  is  to 
say,  signifieth  or  representeth,  as  you  may  see  in 
several  other  passages  of  the  Scripture.  As  for 
example,  in  this — "the  rock  was  Christ," — where 
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this  word,  was,  means,  did  signify  or  represent. 
"  Which  is  broken  for  you," — the  relative,  which, 
doth  not  serve  to  shew  transubstantiation,  or 
that  the  bread  is  changed  into  the  true  body 
of  Jesus  Christ,  because  it  is  related  to  the 
word,  body,  and  not  to  the  proposition — "  This 
is  my  body."  It  hath  relation  to  the  attribute, 
and  not  to  the  subject;  which,  according  to 
Cardinal  Cajetan,  hindereth  not  this  proposition 
to  be  metaphorical,  no  more  than  this,  "  the  rock 
was  Christ."  For  if  the  Evangelist  had  added — 
'which  was  crucified,'  or  'which  was  raised  again'; 
as  the  relative,  which,  would  not  hinder  this  pro- 
position from  being  metaphorical;  likewise  these 
words — "  which  is  broken  for  you,"  hinder  not 
the  other  proposition,  to  be  improper  or  me- 
taphorical. 

Mark,  that  his  body  was  not  broken  before  he 
suffered.  How  did  he  say  then,  '"which  is 
broken,"  before  it  was  broken?  there  is  no  sense 
of  it  but  this; — the  bread  was  broken,  and  signified 
that  his  body  should  be  broken.  Now  as  the 
breaking  of  the  bread  did  signify  the  breaking  of 
his  body,  so  the  bread  must  signify  his  body. 
But  as  his  body  was  not  broken  indeed,  when  the 
bread  was  broken,  so  the  bread  could  not  be  his 
body  indeed ;  for  then  his  body  should  have  been 
broken,  when  the  bread  was  bioken. 

If,  because  Christ  saith,  "  This  is  my  body, 
this  is  my  blood,"  they  will  have  these  words  to 
be  expounded  literally;  why  then  do  they  not 
expound  the  other  words  of  Christ  literally  also, 
as  concerning  the  cup?  for  the  text  saith  that  he 
took  the  cup,  and  said,  "  This  is  my  blood." 
I  am  sure  they  will  not  say,  that  the  cup  was  the 
blood  of  Christ,  as  the  words  be;  but  they  will 
grant  a  figure  in  those  words,  namely,  (the  con- 
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taining  for  the  contained — continens  pro  contento) 
that  by  the  cup  is  meant  the  wine  in  it.  If,  then, 
they  will  admit  a  figure  in  this,  why  may  not 
there  be  a  figure  in  the  other?  namely,  (the  sig- 
nified for  the  sign — signatumpro  signo),  that  these 
words,  "  This  is  my  body,"  should  be  under- 
stood thus, — the  bread  is  a  sign  of  my  body. 

I  may  prove  as  well,  that  Christ  is  a  door,  be- 
cause he  saith  "  I  am  a  door;"  or  a  vine,  because 
he  saith,  "  I  am  a  vine ;"  for  his  sayings  are  alike. 
Figurative  speeches  must  not  be  construed  lite- 
rally. Now  that  they  may  see,  that  not  we  only 
say,  that  it  is  bread  and  wine  after  consecration, 
Christ  himself  doth  call  it  bread  and  wine  after 
he  had  given  it  as  he  did  before.  In  Mark,  he 
says,  "  I  will  drink  no  more  of  the  fruit  of  the 
vine."  Ch.  xiv.  25.  Here  Christ  saith,  that  it  was 
the  fruit  of  the  vine  which  he  drank.  But  his 
blood  is  riot  the  fruit  of  the  vine;  therefore  wine 
was  his  drink,  and  not  blood.  Therefore  after 
consecration,  wine  was  still  wine.  And  St.  Paul 
saith  plainly  and  expressly,  "  that  the  commu- 
nicant doth  eat  bread  ;  1  Cor.  xi.  26—28.  There- 
fore, it  remaineth  bread  after  the  words  of  con- 
secration. For  if  it  were  transubstantiated  into 
the  body  of  Christ,  then  were  there  no  bread  to 
eat,  but  the  body  of  Christ  is  the  thing  that 
should  be  eaten  ;  and  so  it  should  not  be  called 
bread. 

What  I  say  may  he  seen  again  by  these  words 
of  Jesus  Christ,  when  he  said,  that  he  was  "  the 
bread  of  life,"  and  that  all  which  would  live,  must 
eat  him;  John  iv.  48,  53.  His  Disciples  mur- 
mured, until  he  expounded  his  words;  and  how 
did  he  expound  them?  thus — "It  is  the  spirit 
that  quickeneth  ;  the  flesh  profiteth  nothing,  &c.' 
John  vi.  63.  After,  when  he  instituted  this  Sacra- 
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ment  in  like  words,  they  murmured  not,  which 
they  would  as  before,  if  he  had  not  resolved  them 
before,  that  to  eat  his  body  and  to  drink  his  blood, 
was  nothing  but  to  come  to  him,  and  believe  in 
him.  John  vi.  35.  After  he  had  said  so,  they  mur- 
mured not,  because  they  did  see  some  reason  in 
it.  And  as  it  is  plainly  said,  "  this  is  my  body," 
so  it  is  plainly  said,  "  these  words  are  Spirit," 
John  vi.  63,  that  is,  they  must  be  understood 
spiritually,  and  not  literally.  So  saith  Austin, 
"Believe,  and  thou  hast  eaten." 

It  was  Christ's  manner  to  teach  by  similitudes 
and  figures,  shewing  one  thing  by  another.  For 
example,  Christ  calleth  the  lamb,  the  Passover,  in 
place  whereof  this  Sacrament  succeeded ;  and 
therefore  presently  after  they  had  eaten  the  Pas- 
sover, Christ  instituted  this  Sacrament  to  be  used 
for  it.  Christ,  I  say,  called  the  lamb,  the  Passover  ; 
and  yet  the  Passover  was  this, — an  angel  passed 
over  the  houses  of  the  Israelites,  and  struck  the 
Egyptians.  This  was  not  a  lamb,  and  yet  be- 
cause a  lamb  was  a  sign  of  this  Passover,  as  the 
bread  and  wine  is  of  Christ's  body,  therefore 
Christ  called  the  lamb,  the  Passover,  as  he  called 
the  bread  and  wine  his  body. — That  may  be  seen 
again  in  Circumcision,  Baptism,  and  the  cup. 
For  Circumcision  is  called  the  Covenant ;  and  yet 
Circumcision  was  nothing  but  the  cutting  away 
of  a  skin;  and  the  Covenant  is  this, — "  In  Abra- 
ham's seed  all  nations  shall  be  blessed;  I  will  be 
their  God,  and  they  shall  be  my  people;  I  will 
defend  and  save  them,  and  they  shall  serve  and 
worship  me."  This  is  not  Circumcision;  and 
yet,  as  though  Circumcision  were  the  Covenant 
itself,  it  is  called  the  Covenant,  because  it  sig- 
nifieth  the  Covenant.  So  bread  and  wine  are  called 
Christ's  body,  because  they  signify  Christ's  body. 
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Baptism  is  called  Regeneration,  and  yet  Baptism 
"  is  the  dipping  of  our  bodies  in  water ;"  and  Rege- 
neration is  the  renewing  of  the  mind  to  the  image 
wherein  it  was  created.  This  is  not  Baptism,  and 
yet  as  though  Baptism  were  Regeneration  itself, 
it  is  called  Regeneration ;  because  it  signifieth 
Regeneration.  *  So  the  bread  and  wine  are  called 
Christ's  body  and  blood,  because  they  signify 
them. 

And  the  cup  is  called  the  New  Testament,  and 
yet  the  cup  is  but  a  piece  of  metal,  filled  with 
wine,  and  the  New  Testament  is, — "  he  which 
believes  in  the  Son  of  God  shall  be  saved."  This 
is  not  a  cup  ;  and  yet  as  though  the  cup  were  the 
New  Testament  ifeelf,  it  is  called  the  New  Testa- 
ment. So  the  bread  and  wine  are  called  Christ's 
body  and  blood,  because  they  signify  Christ's 
body  and  blood. 

And  this  doctrine  of  ours  may  be  confirmed, 
because  every  Sacrament  was  called  by  the  thing 
which  it  signified ;  and  yet  never  any  Sacrament 
was  taken  for  the  thing  itself.  What  reason  have 
they  then  to  take  this  Sacrament  for  the  thing 
itself,  more  than  all  the  rest?  It  is  the  consent  of 
all  writers,  that  a  Sacrament  is  a  sign,  therefore 
not  the  thing  signified,  no  more  than  the  bush  at 
the  door  is  the  wine  in  the  cellar. 

But  what  then,  will  the  Papists  say,  is  there 

*  Much  controversy  has  taken  place  about  Baptism  being 
Regeneration.  The  plain  view  given  here  is  quite  sufficient  and 
satisfactory.  The  one  is  the  sign  of  the  other,  and  the  sign  has 
often  the  name  of  the  thing  signified  given  to  it.  They  who 
argue  that  Baptism  is  Regeneration,  because  it  is  sometimes  called 
so,  are  doing  exactly  the  same  thing  as  the  Catholics  with  respect 
to  the  body  and  blood  of  Christ.  They  forget  that  often  in  Scrip- 
ture, and  in  the  early  Fathers  too,  and  in  our  Common  Prayer 
Book,  the  thing  signified  is  put  for  the  sign. 


29 

nothing  in  the  Sacrament  but  bread  and  wine! 
Nay,  we  say  not,  that  the  Sacrament  is  nothing 
but  a  bare 'sign,  or  that  we  receive  no  more  than 
that  you  see.  For  Christ  saith,  that  it  is  "  his 
body,*"  and  Paul  saith,  that  it  is  the  "  Commu- 
nion of  Christ's  body  and  blood."  Therefore 
there  is  more  in  sacramental  bread  than  in  common 
bread.  Though  the  nature  be  not  changed,  yet 
the  use  is  changed.  It  doth  not  only  serve  the 
body  as  it  did  before ;  but  also  it  bringeth  a  bread 
with  it  which  nourisheth  the  soul.  For  as  sure 
we  receive  bread,  so  sure  we  receive  Christ.  And 
you  may  see  this  by  this  similitude; — Thou  hast 
an  obligation  in  thy  hand,  and  I  ask  thee  what 
thou  hast  there?  and  ihou  sayest,  I  have  here  an 
hundred  pounds.  Why,  say  I,  there  is  nothing 
but  paper,  ink,  and  wax.  Oh,  but  by  this,  sayest 
thou,  I  will  recover  an  hundred  pounds,  and  that 
is  as  good.  So  this  is  as  good,  that  under  these 
signs,  you  receive  the  virtue  of  Christ's  body  and 
blood  by  faith,  as  if  you  did  eat  his  body,  and 
drink  his  blood  indeed. 


This  doctrine  of  transubstantiation  is  also  con- 
trary to  the  senses,  to  reason,  and  to  the  holy  Fathers. 

1.  When  the  Church  of  Rome  would  oblige 
me  to  believe,  that  what  my  senses  behold,  is  not 
bread  nor  wine,  but  the  true  body  and  blood  of 
Jesus  Christ,  it  is  clear  that  it  is  contrary  to  them, 
since  they  are  sensible  of  the  contrary  :  for  my 
eyes  see  them  to  be  bread  and  wine;  I  smell 
bread  and  wine;  I  taste  bread  and  wine;  and  my 
hands  feel  bread  and  wine. 

They  confess  with  us,  that  it  is  contrary  to  the 
senses;  but  that  this  mystery  ought  not  to  be 
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measured  by  the  senses,  and  that  Jesus  Christ 
being  true,  and  having  taken  bread  and  wine, 
saying,  this  is  my  body,  and  this  is  my  blood, 
this  bread  and  wine  must  be  changed  into  his 
body  and  blood; — that  indeed  it  is  contrary  to 
the  senses,  but  they  ought  not  to  be  judges  in 
the  mysteries  of  faith. 

I  answer,  that  Jesus  Christ  made  use  of  the 
senses  to  prove  to  his  Apostles,  that  he  was  not  a 
Spirit,  but  a  Body,  when  he  saith  to  them, 
"  handle  me  and  see,  for  a  Spirit  hath  not  flesh 
and  bones  as  ye  see  me  have."  Luke  xxiv.  39. — 
The  Fathers,  disputing  against  the  Marcionites 
and  Eutichians, — the  former  of  which  believed 
that  Jesus  Christ  had  not  a  true  body,  but  only 
the  appearance,  and  the  latter,  that  the  substance 
of  his  body  was  changed  into  the  Godhead, 
after  his  Resurrection, — made  use  of  the  same 
words  of  Jesus  Christ,  "  handle  me  and  see,  for  a 
Spirit  hath  no  flesh  and  bones  as  ye  see  me 
have."  To  prove  the  falsity  of  their  belief,  I 
may,  after  their  example,  make  use  of  my  senses 
in  the  Sacrament  of  the  Eucharist,  and  say, — to 
let  the  Church  of  Rome  know,  that  what  they 
believe  to  be  the  true  body  and  blood  of  Jesus 
Christ,  is  truly  bread  and  wine, — "  handle  and 
see." 

They  say  besides,  that  the  reason  why  Christ's 
body  is  not  seen  in  the  Sacrament,  is,  because  he 
is  there  miraculously,  and  that  there  is  a  miracle 
in  the  Sacrament.  Whereunto  I  answer,  that  if 
the  bread  be  turned  into  the  very  body  of  Christ, 
by  a  miracle,  then  should  it  appear  visibly  so: 
for  the  nature  of  every  miracle  is  to  be  visible  to 
the  outward  eye  and  senses.  As  when  Christ 
turned  water  into  wine,  it  was  visibly  wine. 
When  Moses's  rod  was  turned  into  a  serpent,  it 
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was  visibly  a  serpent.  And  so  if  the  bread  be 
turned  into  the  very  body  of  Christ,  it  is  visibly 
a  body,  if  they  will  hold  a  miracle  therein.  But 
Austin  answereth,  there  is  no  miracle  in  the 
Sacrament,  saying  thus,  "The  Sacraments  may 
have  honour  as  things  religious,  but  are  not  to  be 
admired  as  miracles."* 

2.  It  is  also  contrary  to  reason, — first,  because 
it  supposes  the  same  body  in  several  places  at 
one  time.  A  body  may  be  considered  objectively 
at  one  time  in  several  places  ;  but  that  it  should 
be  physically  or  substantially  in  many  places  at 
one  time  altogether, — as  the  Church  of  Rome 
would  have,  which  saith  and  obligeth  to  believe, 
that  the  body  of  Jesus  Christ  is  substantially  in 
heaven,  and  earth,  and  in  every  place  where  the 
Priest  pleaseth  to  consecrate,  or  pronounce  these 
words,  "This  is  my  body,  this  is  my  blood;" 
and  in  every  part  of  the  consecrated  bread,  so 
that  if  you  divide  it  into  a  thousand  parts,  it  is 
there  in  every  part  wholly, — this  is  contrary  to 
reason;  because  according  to  reason,  a  body  of 
six  foot  in  dimension,  can  occupy  no  more 
place,  than  the  circumference  of  six  foot :  and 
though  it  may  be  successively  in  several  places, 
yet  it  cannot  at  the  same  time. 

And  these  words  of  Peter — "whom  the  heaven 
must  receive  until  the  times  of  restitution  of  all 
things,"  Acts  iii.  22,  prove  my  sayings  evidently. 
For  if  his  body  be  in  heaven,  and  that  he  hath  a 
true  body,  as  all  men  know  he  hath,  how  can  it 
be,  that  he  should  be  both  in  heaven  and  in  earth, 
as  touching  his  body,  at  one  time?  For  though 
he  hath  a  glorified  body,  yet  he  retaineth  the 


*  Honorem  tanquam  religiosa  possunt  habere,  stuporem  tan- 
quammira  non  possunt,  Tom.  3.  de  trin.  1.  8,  c.  12. 
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nature  and  property  of  a  true  body  still,  which 
can  be  but  in  one  place  at  once;  and  so  saith 
Austin, — "The  Body  of  the  Lord,  wherein  he 
rose  again,  can  be  but  in  one  place  only."* 

Secondly,  It  is  against  reason,  because  it  maketh 
accidents  exist  without  any  subject.  It  is  the 
nature  of  accidents  to  be  joined  to  their  subject: 
as  for  example,  it  is  the  nature  of  the  whiteness 
of  a  stone  to  be  joined  to  the  stone.  So  that  if  you 
destroy  the  nature  or  substance  of  the  stone,  you 
must  of  necessity  destroy  its  whiteness, and  other  its 
accidents.  And  according  to  the  opinion  of  modern 
philosophers,  who  say  that  accidents  are  nothing- 
else  than  matter  modified,  that  is  to  say,  as  it  is 
disposed  to  this  or  that  fashion,  it  followeth  that 
matter  cannot  be  destroyed  without  its  accidents 
being  destroyed  likewise  with  it.  It  is  the  opinion 
of  Iraeneus,  who  saith,  "  that  we  cannot  consider 
water,  without  its  humidity,  nor  fire  without 
heat,  nor  a  stone  without  hardness;  these  things 
being  so  united,  that  the  one  cannot  be  without 
the  other,  but  that  they  must  exist  together." 
But  the  Church  of  Rome  teacheth  the  contrary, 
for  in  their  mystery  of  transubstantiation,  they 
put  the  accidents  without  any  subject.  They 
put  colour  and  quantity  without  matter,  smell  and 
taste  without  substance,  hardness  and  humidity 
without  there  being  any  thing  that  is  hard  and 
moist;  which  I  may  very  well  say  or  affirm  is 
contrary  to  reason. 

3.  Likewise  it  is  contrary  to  the  holy  Fathers. 
They  say,  that  the  Eucharist  consecrated  is 
bread,  such  as  we  eat  and  which  satisfieth  the 
appetite. 

*  "  Corpus  Domini,  in  quo  resurrexit,  uno  tantum  loco  esse 
potest." — In  Joan,  tract.  3. 
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Theodoret  saith, — ''The  mystical  signs  after 
consecration  do  not  depart  from  their  nature;  for 
they  abide  still  in  their  former  substance,  figure, 
and  form,  and  may  be  both  seen  and  felt  as 
before."* — The  same  Theodoret  saith,  that"Jesus 
Christ  hath  honoured  the  visible  symbols  with 
the  name  of  his  body  and  blood,  not  in  changing 
their  nature,  but  in  adding  grace  to  them."f 

Chrysostom  saith,  that  the  mystical  symbols  do 
not  lose  their  proper  nature,  but  remain  in  their 
first  substance,  as  the  body  of  Christ  hath  pre- 
served the  true  substance  of  a  body,  when  it  was 
glorified.^: 

And  Pope  Galatius  saith,  that  the  consecrated 
bread  is  honoured  with  the  name  of  the  body  of 
the  Lord,  and  yet  the  nature  of  bread  remaineth 
in  it.  "The  substance,"  saith  he,  "or  nature  of 
bread  and  wine  doth  not  cease;  and  verily  there  is 
the  image  and  similitude  of  the  body  and  blood 
of  Christ  celebrated  in  the  action  of  the  mysteries 
of  the  body  ofChrist."§ 

Origen  saith  thus,  "the  bread  that  is  sanctified 
with  the  word  of  God,  as  touching  the  material 
substance  thereof,  goeth  into  the  belly,  and  forth 
again  like  other  meats." — In  Matt.  xv. 

Chrysostom,  writing  to  the  people  of  Antioch, 
saith,  "God  giveth  us  things  spiritual  under 
things  visible  and  natural  ;"j|  and  again,  '*  Being 

*  "  Neque  enim  signa  mystica  post  sanctificationem  recedunt 
a  natura  sua ;  manent  enim  in  priore  substantia,  figura  et  forma ; 
et  videri  et  tangi  possint  sicut  prius." — Dial.  2. 

t  Dial.  1. 
J  Epist.  ad  Gees. 

§  "  Non  desinit,  inquit,  substantia  vel  natura  panis  et  vini  : 
et  certe,  imago  et  similitude  corporis  et  sanguinis  Christi  in 
actione  misteriorum  corporis  Christi  celebratur." — Adv.  Nest, 
et  Eutich. 

II  Horn.  6. 
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sanctified,  it  is  delivered  from  the  name  of  bread, 
and  is  exalted  to  the  name  of  the  Lord's  body, 
although  the  nature  of  the  bread  still  remaineth." 

Justin  Martyr,  Bishop  of  Lions,  saith  "  that  our 
flesh  is  nourished  with  the  cup,  which  is  the  blood 
of  Christ,  and  is  increased  with  the  bread,  which 
is  the  body  of  Christ."  This  passage  destroyeth 
those  of  the  Roman  Church,  who,  because  they 
believe  that  the  bread  and  wine  are  changed  into 
the  body  arid  blood  of  Christ,  are  compelled  to 
say  that  our  body  is  not  nourished  with  the  bread 
and  wine,  but  with  their  accidents,  or  by  some 
substance  that  God  createth. 

Tertullian  saith,  "Jesus  Christ  took  the  bread, 
and  giving  it  to  his  Disciples  made  it  his  body, 
saying,  this  is  my  body,  that  is  to  say,  the  figure 
of  my  body."* 

And  Austin  saith,  "The  Lord  doubted  not  to 
say,  this  k  my  body,  when  he  gave  but  the  sign 
of  his  body."  f  "The  admirable  patience  of 
Christ  admitted  Judas  to  the  banquet,  wherein 
he  delivered  to  his  Disciples  the  figure  of  his 
body  and  blood. "+ 

He  saith  that  the  Sacraments  are  called  by  the 
name  of  the  things  they  are  to  represent.! 

The  Sacrament  then  of  the  Lord's  Supper  may 
be  taken  either  conjunctively  with  what  it  repre- 
sents, and  in  this  sense,  it  is  said  to  be  the  body 
and  blood  of  Christ ;  or  separately  from  the 
things  which  it  signifieth,  and  in  this  sense,  it  is 

*  Adv.  Marc.  c.  40. 

f  "  Non  dubitavit  Dominus  dicere,  hoc  est  corpus  meum, 
cum  daret  signum  corporis  sui." — Contra  Adam. 

\  "  Christ!  miranda  patientia  adhibuit  Judam  ad  convivium, 
in  quo  corporis  et  sanguinis  sui  figuram  discipulis  tradidit."— 
In  Ps.  viii. 

§  Epist.  ad  Bonif. 


35 

the  type,  the  symbol,  or  figure  of  the  body  and 
blood  of  Jesus  Christ.  And  that  is  to  be  seen  in 
the  affairs  of  the  world,  where  we  say  the  letters 
which  are  brought,  wherein  is  contained  the  par- 
don, which  the  king  giveth  to  a  criminal,  are  the 
king's  pardon. 

Baronius  saith,  *  that  Theodore,  Bishop  of 
Rome,  for  the  condemnation  of  Pyrus,  and  the 
Council  held  at  Constantinople  for  the  condem- 
nation of  Photius,  took  the  consecrated  cup,  and 
poured  ink  into  it ;  and  having  dipped  their  pens 
into  these  two  mixt  liquors,  they  subscribed  the 
depositions  of  these  men.  If  they  had  believed, 
that  the  consecrated  wine  was  the  blood  of  Jesus 
Christ,  as  now  the  Church  of  Rome  believeth,  is 
it  credible,  that  they  would  have  mixt  ink  with  it, 
and  dipped  their  pens  with  it?  no,  it  is  not  be- 
lieved, for  the  Church  of  Rome  would  not  do  so 
now,  but  would  believe  they  should  commit  an 
horrible  sacrilege. 

That  which  confirms  all  that  I  am  about  to 
allege  from  the  Fathers  against  the  pretended 
mystery  of  Trausubstantiation,  is,  that  when  they 
disputed  against  Idolaters,  they  confuted  them 
with  these  words ; — "  Why  do  ye  adore  what 
your  hands  have  made,  and  which  hath  nei- 
ther speech,  nor  motion,  and  which  is  subject 
to  fire,  and  to  corruption,  and  to  be  stolen  away 
by  thieves"  ?  If  at  that  time,  they  had  believed, 
that  Jesus  Christ  had  been  under  the  accidents  of 
bread  and  wine,  and  if  the  Fathers  had  taught 
that  doctrine, — it  is  most  certain  that  the  Idolaters 
would  have  retorted  their  argument,  and  have 
said,  that  the  God  which  they  adored  in  the 
bread  was  a  work  of  their  own  hands,  which 

*  Baron,  an.  648.  n.  15.  an.  868.  n.  3, 
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hath  neither  speech,  nor  motion,  but  was  subject 
to  corruption,  to  fire,  and  to  be  stolen  away. 
But  we  do  not  find,  that  they  made  such  an  answer. 
Therefore  it  is  a  sign,  that  this  doctrine  was  not 
taught  by  the  Fathers,  but  was  contrary  to  them. 
Moreover,  if  they  had  believed  transubstantiation, 
that  is  to  say,  the  changing  of  the  bread  and  wine 
into  the  true  body  and  blood  of  Jesus  Christ, 
they  would  not  have  failed  to  instruct  us  that  a 
body  is  under  a  point,  that  it  hath  accidents 
without  any  subject, — that  it  is  after  the  manner  of 
a  Spirit;  — they  would  have  taught  us  what 
nourishes  our  bodies  in  the  receiving  of  the  Sa- 
crament, and  from  whence  come  the  worms 
which  are  engendered  in  the  bread  ; — they  would 
have  told  us  what  kind  of  action  it  is  which 
maketh  Christ  exist  under  the  species  of  bread 
and  wine  ;  whether  it  was  a  reproduction,  or  ad- 
duction, or  ubification?  I  say,  they  would  have 
taught  us  all  these  things,  since  the  Church  of 
Rome  giveth  now  a  particular  instruction  in  it. 
Now  since  they  were  as  wise  and  learned,  as  the 
present  Doctors  of  the  Church  of  Rome  now, 
and  since  they  said  nothing  of  it,  it  is  a  mark  that 
this  doctrine  was  contrary  to  their  opinion. 

And  when  they  disputed  against  the  Marci- 
onitesand  Eutichians, — the  former  of  which  be- 
lieved that  Jesus  Christ  had  not  a  true  body,  but 
only  an  appearance,  and  the  latter  that  the  sub- 
stance of  his  body  was  changed  into  the  Godhead 
after  his  Resurrection — they  alleged  these  words 
of  our  Lord,  "  Handle  me  and  see,  for  a  spirit 
hath  no  flesh  and  bones  as  ye  see  me  have." — 
Luke  xxiv.  39.  If  they  had  believed,  that  in  the 
Lord's  Supper  the  accidents  had  continued  with- 
out the  substance  of  bread  and  wine,  as  the  present 
Church  of  Rome  believes,  the  Marcionites  would 
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not  have  failed  to  allege  this  example  to  prove, 
that  the  senses  perceived  in  Jesus  Christ  an  ap- 
pearance of  a  body  without  reality,  as  they  did 
see  in  the  Lord's  Supper  an  appearance  of  bread 
and  wine  when  they  were  not  really  there.  But 
so  it  is,  that  they  did  never  allege  such  an  ex- 
ample. Therefore  I  may  truly  say,  that  this  was 
not  the  belief  of  those  times,  and  that  it  was  con- 
trary to  the  opinion  of  the  antient  Fathers. 

And  to  shew  you  the  right  father  of  transub- 
stantiation,  it  was  one  of  the  dreams  of  Innocent 
the  Third,  in  the  year  of  our  Lord  1215.  So 
many  years  passed  before  transubstantiation  was 
named ;  and  then  a  Pope  set  it  first  on  foot. 
So  it  came  out  of  Rome;  and  for  want  of  Scrip- 
ture, hath  been  defended  with  fire  and  sword. 

You  see  then  that  the  doctrine  of  transubstan- 
tiation is  contrary  to  the  holy  Scriptures:  and 
since  notwithstanding  the  Roman  Church  doth 
believe  it,  it  is  evident  that  they  add  to  the  word 
of  God,  and  think  above  that  which  is  written: 
and  therefore  they  are  heretic. 


CHAPTER  II. 

SUBTRACTIONS  MADE  FROM  THE  GOSPEL  BY  THE 
CHURCH  OF  ROME. 

Sect.  I. —  Worship  in  a  known  tongue. 

THE  Roman  Church  doth  not  only  think  above 
that  which  is  written,  and  add  to  the  word  of 
God;  but  also  diminished!  from  it,  as  I  will  shew 
you  evidently. 

The  Apostle  of  the  Gentiles  will  not  only  have 
us  to  speak  in  the  Church  in  a  known  tongue  ; 
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but  also  he  sheweth  the  confusion  of  them  who 
speak  in  an  unknown.  "  Except  pipe  or  harp," 
saith  he,  "give  distinction  in  the  sound,  how  shall 
it  be  known  what  is  piped  or  harped?  if  the 
trumpet  giveth  an  uncertain  sound,  who  shall 
prepare  himself  to  the  battle?  So  likewise  you, 
except  ye  utter  by  the  tongue  words  easy  to 
be  understood,  how  shall  it  be  known  what  is 
spoken?  for  ye  shall  speak  into  the  air.  I  thank 
my  God,"  saith  he,  "  I  speak  with  tongues  more 
than  you  all,  yet  in  the  Church  I  had  rather  speak 
five  words  with  my  understanding,  that  by  my 
voice  I  might  teach  others  also,  than  ten  thousand 
words  in  an  unknown  tongue."  1  Cor.  xiv.  8,  &c. 
And  the  Roman  Church  must  not  say  St.  Paul 
thereby  speaketh  concerning  sermons,  and  con- 
sequently doth  not  speak  against  her,  because  she 
preacheth  in  a  known  tongue,  for  St.  Paul  speaketh 
concerning  prayers,  psalms,  and  thanksgivings. 
"If  I  pray,"  saith  he,  "  in  an  unknown  tongue, 
my  spirit  prayeth,  but  my  understanding  is 
unfruitful.  What  is  it  then  ?  I  will  pray  with 
the  spirit,  and  I  will  pray  with  the  understand- 
ing also;  I  will  sing  with  the  spirit,  and  I  will 
sing  with  the  understanding  also;  else  when 
thou  shalt  bless  with  the  spirit,  how  shall  he 
that  occupieth  the  room  of  the  unlearned  say 
Amen  at  thy  giving  of  thanks,  seeing  he  under- 
standeth  not  what  thou  sayest  ?"  1  Cor.  xiv.  15, 16. 
Notwithstanding  this  ordinance  of  Paul,  and 
the  confusion  of  them  who  go  against  it,  as  it 
is  declared  by  the  comparisons  of  the  pipe,  harp, 
and  trumpet,  the  Roman  Church  prayeth,  singeth, 
and  giveth  thanks  in  an  unknown  tongue :  and 
though  in  the  Primitive  Church  the  blessings, 
and  other  common  prayers,  were  performed  in 
the  vulgar  tongue.  "  All  things  were  dispatched 
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in  a  language  not  unknown  to  the  people,  and 
the  custom  was,  that  the  whole  church  did  sing 
together."  *  And  a  multitude  of  their  authors 
acknowledge,  that  the  public  prayers  in  the  first 
age  were  in  a  tongue  that  the  people  understood. 
And  Austin  saith,  "God  requires  that  we  under- 
stand what  we  sing,  like  men  endued  with  reason, 
and  not  chatter  like  birds."  f 

Nevertheless,  when  the  Bishops  of  Rome  had 
mounted  themselves  to  an  eminent  degree  of 
grandeur  in  the  world,  then  nothing  would  serve 
their  turns,  butt  they  must  be  giving  laws,  and 
prescribing  rules,  though  never  so  irregular  and 
unreasonable.  And  as  conquerors  usually  bring 
in,  and  oftentimes  impose  their  own  language,  on 
those  they  have  subdued,  and  enlisted  for  their 
slaves;  so  the  Popes  made  it  their  business  to 
plant  their  Roman  rites,  ceremonies,  and  lan- 
guage, in  what  other  churches  they  could,  that 

*"  Lingua  auditoribus  non  ignota  omnia  peragebantur ;  et  con- 
suetudo  ita  ferebat,  ut  tota  ecclesia  simul  psalleret." — Gretzer. 
def.  c.  16,  I.  2. 

f  Deus  vult  ut  quod  canamus,  intelligamus,  et  humana  ra- 
tione,  non  quasi  aviutn  voce  canamus. 

Origen,  against  Celsus,  book  8,  says,  "  The  Grecians  in  their 
prayers  use  the  Greek,  and  the  Romans,  the  Roman  language." 
— Augustin  says,  "What  does  it  avail  that  a  man  speak  all,  if 
the  hearers  understand  none  ?  And  there  is  no  reason  why  a 
man  should  speak  at  all,  if  they,  for  whom  we  speak,  understand 
it  not."— De  Doct.  Chr.  lib.  4,  c.  10.  So  late  as  the  thirteenth 
century,  in  the  great  council  of  Lateran,  under  Pope  Innocent 
the  third,  this  canon  passed : — "  Because  in  most  parts  within 
the  same  city  and  diocese,  people  of  diverse  tongues  are 
mixed  together,  having  under  one  and  the  same  faith  diverse 
ceremonies  and  rites,  we  strictly  charge  and  command,  that  the 
bishops  of  such  cities  and  dioceses,  provide  men  fit,  who  may 
celebrate  divine  service  according  to  the  diversity  of  ceremonies 
and  languages,  and  administer  the  sacraments  of  the  Church, 
instructing  them  both  by  word  and  by  example." — cap.  9. 
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the  same  might  afterwards  serve  as  an  argument 
of  their  jurisdiction,  and  the  others'  dependence. 
It  is  then  manifest  that  the  Roman  Church  di- 
minisheth  from  the  Word  of  God,  and  thinketh 
above  that  which  is  written. 


Sect.   II. —  The    liberty    to  eat    different   meats, 
and  to  marry. 

St.  Paul  writes  to  the  Colossians,  "  Let  no  man 
judge  you  in  meat  or  drink,"  Col.  ii.  16 ;  and  to 
the  Corinthians,  "  Whatsoever  is  sold  in  the 
shambles,  that  eat,  asking  no  question  for  con- 
science' sake.  If  any  of  them  that  believe  not,  bid 
you  to  a  feast,  and  ye  be  disposed  to  go,  what- 
soever is  set  before  you,  eat,  asking  no  question 
for  conscience'  sake,"  1  Cor.  x.  24,  25,  27;  and 
writing  to  Timothy,  he  saith,  "  Every  creature 
of  God  is  good,  and  nothing  to  be  refused,  if  it  be 
received  with  thanksgiving."  1  Tim.  iv.  4. 

And  concerning  marriage,  he  saith,  "  Have  we 
not  power  to  lead  about  a  sister,  a  wife,  as  well 
as  other  Apostles,  and  as  the  brethren  of  the  Lord 
and  Cephas."  And  a  bishop  can  be  the  husband 
of  one  wife.  i.Tim.  iii.  2.  And  in  the  thirteenth  to 
the  Hebrews,  he  saith,  "  Marriage  is  honourable  in 
all,  and  the  bed  undefiled  ;  but  whoremongers  and 
adulterers  God  will  judge,"  Heb.  xiii.  4;  and  writ- 
ing to  Timothy,  he  saith,  that  Forbidding  to  marry, 
and  commanding  to  abstain  from  meats,  is  a  doc- 
trine of  devils."  Ifthou  put  the  brethren  in  remem- 
brance of  these  things,  thou  shalt  be  a  good  mi- 
nister of  Jesus  Christ,  nouurished  up  in  the  words 
of  faith,  and  of  good  doctrine,  w hereunto  thou 
hast  attained."  1  Tim.  iv.  3.  6.  And  Jesus  Christ 
himself  honoured  so  much  the  marriage  of  the 
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priests,  that  he  chose  the  son  of  the  high  priest, 
Zacharias,  to  he  his  forerunner.  "  Because  of 
fornication,"  saith  Paul,  "  let  every  man  have 
his  own  wife,"  1  Cor.  vii.  2;  that  is,  whoever 
hath  not  the  gift  of  continency,  whether  clergy  or 
laymen;  so  saith  Chrysostom,  Horn.  19,  upon 
these  words. 

But  the  Roman  Church  commandeth  to  abstain 
from  meat  at  certain  times  and  days,  and  forbids  all 
bishops  and  priests  to  marry.  At  the  Council  of 
Nice,  as  the  ecclesiastical  historian  Socrates,  lib. 
1,  c.  11,  writes,  "  it  pleased  some  of  the  bishops 
to  bring  in  a  new  law  into  the  Church,  that 
those  that  were  dedicated  to  the  holy  ministry, 
viz.  bishops,  priests,  or  elders,  and  deacons,  should 
not  sleep  any  longer  with  their  wives:  but  Paph- 
nutius,  an  Egyptian  bishop,  who  had  one  of  his 
eyes  plucked  out  formerly  for  the  testimony  of 
Jesus,  stood  up  in  opposition  thereunto,  crying 
out  aloud,  that  they  should  not  impose  so  heavy 
a  yoke,  for  the  marriage  bed  was  honourable,  and 
matrimony  unpolluted,  lest  with  too  much  pre- 
ciseness  they  should  rather  hurt  the  Church;  for 
all  men  could  not  bear  the  exercise  of  continency, 
and  that  accompanying  with  man's  lawful  wife, 
was  not  breach  of  chastity.  Which  prevailed  so 
far,  that  the  Council  acquiescing  in  his  opinion, 
only  decreed  that  clerks  should  not  accompany 
with  other  women,  besides  their  wives." 

But  Gregory  the  Seventh,  by  cruel  decrees  of 
excommunication,  deprived  ministers  of  their 
lawful  wives,  and  compelled  the  clergy  to  the 
vow  of  continency.  And  the  Council  of  Trent 
forbids  marriage  unto  all  those  that  are  in  orders, 
and  curseth  those  that  say  that  they  may  marry, 
"If  any  shall  say,  that  clerics  in  holy  orders,  or 
regulars,  having  solemnly  professed  chastity,  may 
E  2 
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contract  marriage, — and  that  being  contracted,  it 
is  valid,  being  not  contrary  to  the  ecclesiastical 
law  or  to  a  vow, — and  that  nothing  else  but  what 
condemns  marriage  is  opposed  to  it, — and  that 
all  may  marry,  who  think  they  possess  not  the  gift 
of  chastity,  though  they  may  have  vowed  it,  let 
him  be  anathema."*  It  is  then  manifest  the 
Roman  Church  diminisheth  from  the  word  of 
God,  and  thiuketh  above  that  which  is  written. 


SECT.  III. —  The  liberty  to  read  the  Scriptures. 

The  Church  of  Rome  forbiddeth  also  the  reading 
of  the  holy  Scriptures  to  the  common  people.  In 
the  Council  of  Trent,  it  is  written,  that  if  the 
reading  of  the  holy  Scripture  is  permitted  indif- 
ferently in  a  known  tongue  amongst  all  people,  it 
will  be  more  hurtful  than  profitable.  And  so  the 
Roman  Church  is  wiser  than  Christ,  who  saith, 
"Search  the  Scriptures,  for  in  them  ye  think  ye 
have  eternal  life; " — John  v.  39  ;  and  wiser  than  St. 
Paul,  who  writing  both  to  the  bishops,  and  all  his 
brethren,  either  men  or  women,  either  young  or 
old,  speaketh  thus:  "I  charge  you  by  the  Lord, 
that  this  epistle  be  read  unto  all  holy  brethren;" 
— 1  Thess.  v.  27  ;  and  writing  to  the  Colossians, 
he  saith,  "  When  this  epistle  is  read  amongst  you, 
cause  that  it  be  read  also  in  the  Church  of  the 
Laodiceans,  and  that  ye  likewise  read  the  epistle 
from  Laodicea." — Col.  iv.  16. 

*  "  Si  quis  dixerit,  clericos  in  sacris  ordinibus  constitutes,  vel 
regulares  castitatem  solemniter  professes,  posse  matriraonium 
contrahere,  — contractumque  validum  esse,  non  obstante  lege  ec- 
clesiastica  vel  voto, — et  oppositum  nihil  aliud  esse  quam  daranare 
matrimonium, — posseque  omnes  contrahere  matrimonium,  qui 
non  sentiunt  se  castitatis,  etiamsi  voverint,  habere  donuin ; 
anathema  sit." — Cone.  Trid.  sess.  23,  can.  11. 
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The  people  of  Beraea  were  highly  commended 
that  they  searched  the  Scriptures,  to  see  whether 
those  things  were  true  or  no,  which  Paul  himself 
taught.  For  whosoever  he  be,  though  he  were 
an  angel  from  heaven,  if  he  teach  matters  con- 
trary to  the  doctrine  of  the  holy  and  canonical 
Scriptures,  we  are  to  hold  him  accursed,  as  the 
Apostle  of  Jesus  Christ  commandeth.  But  the 
Church  of  Rome  forbiddeth  them  to  the  common 
people,  saying,  it  is  perilous,  it  causeth  schisms, 
sects  and  heresies,*  as  if  she  were  wiser  than 
Christ  and  St.  Paul. 


SECT.  IV. —  The  Sacramental  Cup. 

We  read  in  St.  Matthew,  "Christ  took  the  cup 
and  gave  it  to  them,  saying,  drink  ye  all  of  it." — 
Matt.  xxvi.  27.  But  the  Roman  Church  will 
have  nobody  to  drink  of  the  cup  but  the  priests; 
thinking  Jesus  Christ  spake  to  the  priests  only, 
when  he  said,  "  drink  ye  all  of  it."  But  St.  Paul, 
writing  to  the  Corinthians,  amongst  whom  were 
more  laicks  than  priests,  sheweth  the  contrary, 


*  It  is  somewhat  singular,  that  CHRYSOSTOM  traces  these 
evils  to  the  want  of  the  Scriptures,  while  the  Church  of  Rome 
says,  that  the  Scriptures  produce  them.  "Reading  the  holy 
Scriptures  is  a  powerful  defence  against  sin,  while  ignorance  of 
them  is  a  deep  precipice,  a  profound  gulph ;  it  is  to  renounce 
salvation,  and  refuse  the  knowledge  of  the  divine  law.  This  is 
that  which  has  brought  in  heresies,  occasioned  a  corruption  of 
morals,  and  confounded  and  disordered  all  things."  Tom.  i.  p. 
67. — In  his  third  Homily  on  2  Thess.  he  has  these  words, — 
"  All  things  are  clear  and  plain  in  the  divine  writings — All 
things  necesssary  are  open  and  manifest." — CYRIL,  in  his  work 
against  Julian,  book  9,  says, — "  To  them  that  are  conversant  in 
the  Scriptures,  as  they  ought,  nothing  is  difficult,"  that  is,  no- 
thing that  it  is  necessary  for  them  to  know. 
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saying,  "Let  a  man  examine  himself,  and  so  let 
him  eat  of  that  bread,  and  drink  of  that  cup."  — 
iCor.xi.  28.  And  though  in  the  General  Council 
of  Constance,*  the  Roman  Church  doth  confess  that 

*  The  words  of  the  Council,  that  bear  most  immediately  on 
the  subject,  are  these : — '*  Whereas  in  certain  parts  of  the  world, 
some  rashly  presume  to  affirm,  that  Christian  people  ought  to 
receive  the  Sacrament  of  the  Eucharist  under  both  kinds  of  bread 
and  wine — though  Christ  after  supper  instituted  and  administered 
this  venerable  Sacrament  under  both  kinds  of  bread  and  wine — 
and  though  in  the  Primitive  Church  this  sacrament  was  received 
of  the  faithful  in  both  kinds, — We  command  under  pain  of  ex- 
communication, that  no  priest  communicate  the  people  under 
both  kinds  of  bread  and  wine," — Nothing  can  exceed  this  in 
daring  opposition  to  a  divine  appointment.  It  is  a  most  bare- 
faced violation,  both  of  what  Christ  himself,  as  acknowledged 
by  the  Council  itself,  has  ordained,  and  of  what  had  been  the 
practice  of  the  Primitive  Church,  which  is  also  acknowledged. 
This  Council  in  this  instance  is  self-condemned  :  it  enacts  what 
it  acknowledges  to  be  contrary  to  Christ's  institution  and  to  the 
practice  of  the  Primitive  Church.  And  yet  the  Council  of 
Trent  enacted  the  same  thing,  arid  pronounced  an  anathema  on 
all  who  would  not  conform  to  its  decree,  though  it  professed 
to  do  nothing  contrary  to  Scripture  or  to  the  practice  of  the 
Church  from  the  beginning.  The  Council  of  Constance  was 
more  honest,  though  not  less  heterodoxical.  The  Council  of 
Trent  backs  its  error  by  falsehood. 

T.  Aquinas,  a  Catholic,  in  his  Com.  on  John  vi.  lect.  7,  con- 
firms what  the  Council  of  Constance  acknowledges  as  the  prac- 
tice of  the  Primitive  Church,  which  continued  partly^to  his  day. 
(13th  century.)  "According,"  he  says,  "to  the  ancient  cus- 
tom of  the  Church,  all  men,  as  they  communicated  in  the  body, 
so  they  communicated  in  the  blood ;  which  also  to  this  day  is 
kept  up  in  some  Churches." — Tf  the  Church  of  Rome  has  not  in 
this  instance  committed  an  error,  it  would  be  impossible  to 
know  what  error  is.  Let  her  do  what  she  may,  it  cannot  be  an 
error,  if  this  is  not.  It  is  contrary  to  Scripture;  it  is  contrary 
to  primitive  custom.  This  she  acknowledges.  And  yet  she 
excommunicates  and  anathematizes  all  her  members  who  will 
not  comply  with  her  anti-scriptural  and  anti-primitive  decree! 
This  is  the  infallible  Church !  Infallible  indeed !  not  in  truth, 
but  in  error. 
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this  holy  Sacrament  was  received  in  the  Primitive 
Church  with  the  bread  and  the  cup;  yet  in  the 
general  Council  of  Trent  she  speaketh  thus:  "If 
any  man  saith,  that  the  Catholic  Church  had  no 
just  reasons  to  give  the  Communion  to  the  laicks, 
and  clerks  who  do  not  say  mass,  under  the  ac- 
cidents of  bread  only,  and  that  she  erred  in  that, 
let  him  be  anathema."* 

Their  reasons  why  they  took  the  cup  from 
them,  are  (say  they)  many  inconveniences  and 
several  absurdities.  But  besides,  there  is  no  in- 
conveniency;  though  there  should  be  any,  it 
ought  not  to  be  above  the  commandment  of  Christ 
and  Paul.  Christ,  the  Primitive  Church,  and  the 
Apostles,  were  very  wise  and  prudent;  and  seeing 
they  have  commanded  and  given  the  Sacrament 
with  the  cup,  the  Roman  Church  ought  to  follow 
their  example,  and  obey  them.  If  there  were 
any  inconveniency,  Jesus  Christ,  who  is  very 
wise,  and  the  Apostles,  would  have  remedied  it; 
therefore  since  they  have  not  forbidden  the  cup, 
the  Roman  Church  must  not  forbid  it.  And  as 
well  and  by  as  good  authority  may  they  take  the 
bread  from  the  people  likewise;  and  Pope  Ga- 
latius  did  decree  that  all  they  should  be  excom- 
municated, who  would  receive  but  in  one  kind.f 

Therefore,  as  you  may  read  in  the  beginning 
of  this  treatise,  since  that  Church  is  heretic,  which 
addeth  to  the  word  of  God,  or  diminished!  from 
it,  or  thinketh  above  that  which  is  written;  the 
Church  of  Rome  taking  away  the  cup  from  the 
common  people,  and  from  the  clerks  which  are 
not  priests,  it  is  clear  that  she  diminisheth  from 
the  holy  Scripture,  since  we  are  commanded  to 

*  Cone.  Trid.  Sess.  21. 
t  Comperimus  de  Consecr.  Disp.  2. 
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drink  of  the  cup;  for,  as  it  is  said  here  above, 
Christ  saith,  "Drink  ye  all  of  it;"  and  St.  Paul 
speaking  indifferently  unto  all,  says  thus;  "Let 
a  man  examine  himself,  and  so  let  him  eat  of  that 
bread,  and  drink  of  that  cup;  "  and  consequently 
it  is  manifest,  that  she  is  heretic. 


CHAP.  III. 

OBJECTIONS  NOTICED. 
SECT.  I.— Visibility  of  the  Church. 

They  say,  the  true  Church  of  God  here  upon 
earth  is  visible  to  the  outward  eye,  and  was  so 
always;  and  so  they  tell  us,  that  our  Church  is 
not  the  true  Church  of  God,  because  it  was  not 
always  visible  to  the  outward  eye;  for  where  was 
your  Church,  say  they,  before  Calvin,  Luther, 
and  those  that  you  call  reformers? 

To  which  I  answer,  That  though  the  true  Church 
of  God  here  militant  upon  earth  has  always  ex- 
isted, yet  she  has  not  been  always  visible  to  the 
outward  eye.  Pray  let  them  tell  me,  where  was 
the  Church  visible,  when  being  gathered  at  Jeru- 
salem, there  arose  a  great  persecution  against  her, 
insomuch  as  they  were  all  scattered:  as  it  is 
said  in  the  Acts,  "  At  that  time  there  was  perse- 
cution against  the  Church  that  was  at  Jerusalem, 
and  they  were  all  scattered  abroad  throughout  the 
reo-ions  of  Judea  and  Samaria." — Acts  viii.  1. 
Where  was  the  Church  of  God  visible  when  Jesus 
Christ  was  smitten,  and  all  the  rest  were  scattered 
and  hid,  as  it  is  written  in  Mark?  Where  was 
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the  Church  visible  in  the  time  of  Elias  the 
Prophet,  when  he  complained  that  he  was 
left  alone?  "O  Lord,"  said  he,  "they  have  for- 
saken thy  covenant,  they  have  destroyed  thine 
altars,  and  slain  thy  prophets  with  the  sword,  and 
I  am  left  alone."—!  Kings  xix.  11.  By  these 
words,  "I  am  left  alone,"  every  body  may  see 
that  Elias  knew  not  where  the  true  Church  of 
God  was;  though  as  it  is  manifest  by  the  answer 
which  God  gave  him,  there  were,  besides  him, 
seven  thousand  true  worshippers  of  God  yet  re- 
maining, which  had  not  bowed  their  knee  to  Baal. 
The  true  Church, of  God  then  may  be,  though 
she  is  not  visible  to  the  outward  eye.  So  was 
the  Primitive  Church,  in  the  time  of  the  heathen 
emperors.  So  she  was  in  the  days  of  Queen  Mary 
here  in  England.  So  she  was  in  the  other  times, 
when  she  was  persecuted  by  the  Romish  Popes; 
and  so  she  was  before  the  days  of  Calvin,  Luther, 
and  all  the  other  reformers.  She  had  her  secret 
meetings  and  assemblies,  though  unknown  to  her 
persecutors.  There  were  in  those  days  many 
true  worshippers  of  God,  which  were  not  par- 
takers of  the  errors  and  corruptions  of  the  Church 
of  Rome,  and  who  had  their  secret  meetings 
amongst  themselves;  though  they  were  unknown, 
though  they  were  not  visible  to  the  Papists.  And 
therefore  they  do  not  conclude  well,  when  they 
hold  stifly  that  the  Church  of  England  is  not  the 
true  Church  of  God,  because  before  the  days  of 
Calvin,  Luther,  and  other  reformers,  she  was  not 
visible  to  their  eyes;  seeing  I  have  proved  clearly 
that  a  Church  may  be  a  true  Church  of  God, 
though  not  visible  to  the  outward  eye. 
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Sect.  II. — Authority  of  Traditions. 

They  hold  besides,  that  their  unwritten  traditions 
are  to  be  received  with  equal  and  like  authority, 
asthe  holy  Scripture;  and  consequently,  they 
hold  the  sacred  Scripture  to  be  imperfect,  as  not 
containing  all  things  necessary  to  salvation.  That 
this  is  their  doctrine,  may  be  seen  in  the  Council 
of  Trent,  by  these  following  words  : — "  This 
General  Council  receiveth  and  honoureth  with  an 
equal  piety  and  reverence  the,  traditions  as  well 
belonging  to  faith  as  manners,  as  they  were  dic- 
tated either  by  the  very  mouth  of  Christ,  or  by  the 
Holy  Ghost,  and  kept  in  the  Catholic  Church  by  a 
continual  succession.1'*  And  again  in  this  same 
session,  "  Whosoever,  knowing  the  said  tradi- 
tions, shall  purposely  contemn  them,  let  him  be 
anathema."  f  And  Pope  Leo  the  Fourth,  saith 
thus,  "  He  that  receiveth  not,  without  difference, 
the  Popish  Canons,  as  well  as  the  four  Gospels, 
believeth  not  aright,  nor  holdeth  the  Catholic 
Church  effectually." 

*  "  Nee  non  traditiones  ipsas,  turn  ad  fidem  turn  ad  mores 
pertinentes,  tanquam  vel  ore  terms,  a  Christo,  vel  a  spiritu  sancto 
dictitas,  et  continua  successione  in  ecclesia  Catholica  conser- 
vatas,  pari  pietatis  affectu  ac  reverentia,  suscipit  ac  veneratur." — 
Cone.  Trid.  1  decrit.  4  Sess. 

t  "  Qui  traditiones  prsedictas  sciens  et  prudens  contempserit, 
anathema  sit." 

The  early  Fathers  valued  no  tradition  but  what  is  con- 
tained in  Scripture.  BASIL  says,  "  What  is  proper  for  a 
faithful  man  ?  That  with  a  certain  fulness  of  mind  he  believes 
the  force  of  those  things  to  be  true  which  are  spoken  in  the 
Scripture,  and  that  he  rejects  nothing,  and  that  he  dare  not 
decree  any  thing  that  is  new.  For  whatsoever  is  not  of  faith  is 
sin ;  but  faith  is  by  hearing,  and  hearing  by  the  word  of  God : 
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So  they  do  not  hold  the  holy  Scriptures  to  be 
perfect,  and  to  contain  all  things  necessary  to  sal- 
vation, which  is  against  these  words  of  John, 
"These  things  are  written  that  ye  may  believe, 
and  that  in  believing  you  may  have  life  eternal." 
Contrary  to  St.  Paul,  who  saith,  "Thou  hast 
known  the  holy  Scriptures,  which  are  able  to 
make  thee  wise  unto  salvation,  through  faith 
which  is  in  Christ  Jesus.  42  Tim.  iii.  15.  And 
contrary  to  Chrysostom,  who  saith,  "  Whatso- 
ever is  requisite  for  our  salvation  is  contained  in 
the  Scriptures."  In  Mat.  xxiv.  Horn.  4.  And  in 
another  place  he  speaketh  thus  ;  "  All  things  are 
clear  and  manifest  in  the  Scriptures;  and  what- 
soever things  are  needful,  are  manifest  there." 
In  2  Thessalonians. 


without  doubt,  since  whatsoever  is  without  the  Scripture  is  not 
of  faith,  it  is  a  sin.  "  Moral.  Reg.  8,  c.  12,  edit.  Paris.  1547. 
— JRROME,  op  Hag.  c.  1,  has  these  words  — "Other  things, 
which  they  of  themselves  find,  as  it  were,  from  apostolical  tra- 
dition, and  lay  hold  of,  without  the  authority  and  testimonies 
of  the  Scriptures,  the  sword  (word)  of  God  slays." — JOHN 
DAM\SCF..NUS,  who  lived  in  the  eighth  century,  says; — "We 
receive  and  acknowledge  and  venerate  all  things  delivered  to 
us  by  the  law  and  the  prophets,  the  apostles  and  evangelists, 
and  look  for  nothing  beyond  these  things."  De  Orth.  Fid. 
lib.  1.  c.  1. — AUGUSTINE  is  quite  explicit  and  decisive  on  the 
subject  — "  If  any  one,  concerning  Christ  or  his  Church,  or 
concerning  any  other  thing  belonging  to  faith  or  our  life, — I 
will  not  say,  if  we — but  what  Paul  hath  added — if  an  angel 
from  heaven,  shall  preach  unto  you  any  thing  beside  (praeter) 
what  you  have  received  in  the  legal  and  evangelical  Scriptures, 
let  him  be  accursed." — Lib.  3,  cont.  lit.  Petiliani,  c.  6. — Can 
any  Romish  Priest  say  this  now  to  his  congregation  ?  He 
cannot,  if  he  believes  his  infallible  Church. 

F. 
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CONCLUSION. 

THEREFORE  I  conclude  thus, — since,  as  saith 
Iraeneus,  "they  are  heretics,  who  are  wise  above 
Scripture,"* — and  since  that  Church  is  heretic 
which  is  obstinate  in  her  errors, — and  since  that 
Church  is  obstinate  in  her  errors,  which  refuseth  to 
obey  the  holy  Scripture  in  several  points  both  of 
faith  and  practice, — and  since  that  Church  refuseth 
to  obey  the  holy  Scripture  which  addeth  to  the 
Word  of  God,  and  diminisheth  from  it,andthinketh 
above  that  which  is  written,  (for  God  saith,  "Ye 
shall  not  add  unto  the  word  which  I  command 
you,  neither  shall  you  diminish  from  it,"  Deut. 
iv.  2,)  the  Roman  Church  adding  to  the  Word  of 
God,  and  diminishing  from  it,  and  thinking  above 
that  which  is  written,  as  I  have  proved  clearly; — it 
followeth, that  she  refuseth  to  obey  the  divine  and 
sacred  Scripturts;  and  consequently,  that  she  is 
obstinate  in  her  errors;  and  therefore  that  she  is 
heretic.  I  could  say  more,  but  I  think  this  sufficient 
to  prove  what  I  did  undertake  in  this  small  treatise. 
It  is  then  with  good  reason  I  am  gone  out 
of  that  communion.  When  I  was  amongst  them, 
I  dare  say,  both  my  ignorance  and  zeal  were  such, 
these  last  few  years,  that  the  special  motives  which 
induced  me  to  enter  into  a  convent,  being  about 
seventeen  years  old,  was  to  preach  the  holy  Gospel 
unto  them  who  I  did  believe  were  deceived ;  and  to 
give  the  light  of  the  truth  to  the  Protestants,  who 
I  thought  were  living  in  the  darkness  of  ignorance. 
I  continued  in  that  resolution  about  eleven  years; 
and  being  ready  to  perform  it,  that  which  hap- 

*  "Heretic!  sunt  qui  supra  Scripturam  sapiunt." — L  5.  c,  17- 
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pened  to  St.  Paul,  almost  happened  unto  me. 
For  as  he  went  unto  the  high  priest,  and  desired 
letters  from  him  to  Damascus  to  the  synagogues, 
that  if  he  found  any  of  this  way,  whether  they 
were  men  or  women,  he  might  bring  them  bound 
unto  Jerusalem  ;  and  as  he  came  near  Damascus, 
there  suddenly  shined  round  about  him  a  light 
from  heaven;  he  fell  to  the  earth,  and  heard  a 
voice  saying  unto  him,  "  Saul,  Saul,  why  perse- 
cutest  thou  me?  it  is  hard  for  thee  to  kick  against 
the  pricks."  And  he  trembling  said,  "  What  wilt 
thou  have  me  to  do,  O  Lord  ?'"  The  Lord  said 
unto  him,  "Arise,  and  go  into  the  city,  and  it 
shall  be  told  thee  what  thou  must  do."  The  men 
who  were  in  journey  with  him,  brought  him 
into  Damascus;  he  there  received  his  sight  by 
Ananias,  and  was  filled  with  the  Holy  Ghost;  and 
having  lived  certain  days  with  the  disciples  which 
were  at  Damascus,  he  preached  Christ,  whom  he 
did  persecute,  that  he  was  the  Son  of  God.  So 
when  I  was  ready  to  ask  and  receive  letters  to 
Turkey  or  England,  that  I  might  bring  unto  the 
Roman  Church  those  whom  I  could  find  separated 
from  her,  whether  they  were  men  or  women;  and 
being  ready  to  perform  my  resolution,  I  heard 
an  inward  voice,  saying  unto  me, 'Thvzeal  is 
not  just;  those  whom  thou  persecutest,  are  the 
true  children  of  God.'  Astonished  by  that  voice, 
which  spoke  to  my  heart,  I  answered,  *  Lord,  let 
me  know  the  truth.'  And  after  I  had  several 
times  instantly  begged  that  favour  from  the  Lord, 
his  divine  providence  presented  me  two  books, 
"  The  Perpetuity  of  Faith,"  written  by  one  Claude, 
Minister,  living  at  Pans;  and  "Calvin's  Institu- 
tions." After  I  had  examined,  and  compared 
these  two  books  with  the  holy  Scripture,  and  dis- 
coursed some  few  days  with  the  said  Claude,  Mi- 
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nister,  T  found  that  this  inward  voice  which  spoke 
to  my  heart  was  true.  Therefore,  leaving  my  first 
resolution,  I  came  into  England,  not  that  I  might 
bring  unto  the  Roman  Church  those  whom  I  should 
find  separated  from  her,  but  that  I  might  separate 
them  that  I  should  find  of  that  communion. 

I  thank  God,  because  he  made  me  know  the 
truth  ;  and  I  will  give  him  thanks  as  long  as  I  live. 
It  is  certain  I  am  out  of  my  country,  and  separated 
from  my  friends  and  kindred;  it  is,  because  they 
would  not  give  me  leave  to  serve  God  and  worship 
Him  according  to  his  will  and  commandments. 
I  know  they  curse  me,  and  call  me  Heretic,  and 
Excommunicated  ;  but  I  had  rather  bear  the  curse 
of  men,  than  of  God.  "Whosoever,"  saith  Christ, 
"  loveth  father,  or  mother,  or  brethren,  or  sister, 
more  than  me,  he  is  not  worthy  of  me."  Mat. 
x.  31.  Such  love  their  brethren  better  than  Christ, 
who,  to  please  and  humour  them,  keep  not  his 
Commandments.  Christ  taught  me  not  to  be 
ashamed,  nor  to  blush  for  the  Gospel, and  "  Who- 
soever shall  deny  him  before  men,  he  will  deny 
him  before  his  Father  which  is  in  heaven."  Mat. 
x.  33.  I  will  confess  him  before  all  men,  and 
obey  him,  and  suffer  what  he  pleaseth  for  his  sake ; 
therefore  I  say,  who  shall  separate  me  from  the 
truth  of  the  holy  Scriptures?  shall  tribulation,  or 
distress,  persecution  or  famine,  or  nakedness,  or 
peril,  or  sword?  I  hope  that  neither  death,  nor 
life,  nor  angels,  nor  principalities,  nor  powers,  nor 
things  present,  nor  things  to  come,  nor  any  other 
creature,  shall  be  able  to  separate  me  from  the 
truth  of  the  holy  Scriptures.  I  pray  to  my  God 
to  keep  me  in  that  mind  as  long  as  I  live.  Amen. 
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